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PWJF% Lives

We have redemption through his blood, the forgiveness of
sins, according to the riches of his grace.  (Ephesians 1:7)

For many modern human beings, the thought that God needs
to forgive us is quite foreign. Is it really possible to imagine that
our failings and peccadillos concern the ground of all being,
ultimate reality itself? Do we have to imagine that the spiritual
world is keeping score and would hold our sins against us if we
were not forgiven? The idea of an original guilt that came into
the world through Adam and for which we need to be forgiven
is even further from the contemporary mind. The psychologi-
cal insights of the last century have gone a long way to help
us to understand neuroses and complexes that cramp us and
prevent us from reaching our full potential. Understanding
gained through self-reflection or with the help of a counsellor
has replaced reliance on the sacraments of the church and the
forgiveness of God that used to seem so important.

However, with all that we can do to understand the depths of
our psychology and work consciously with what we find there,
a certain dissatisfaction with our current state seems to belong
to the human condition. Anyone who spends time reflecting
on their experiences will find that there is a discrepancy be-
tween the person they feel they really are and the person they
manage to be in daily life. Perhaps I have contemplated deeply



the virtue of listening and making space for the point of view
of the other. Sitting quietly in my study, it seemed so clear that
this is the ideal I wish to follow. Nevertheless, in the full flow
of a meeting, I quickly forget and jump into the conversation,
perhaps speaking over someone else because I am so anxious to
bring in my own insight. Maybe I have been inspired by reading
about a life that embodied true loving kindness, and I resolve to
cultivate this virtue. Once again, it is easy to feel quite sure that
[ will be able to change my ways; once I am at work, or in the
stresses and strains of daily life, I lose sight of my ideal. St Paul
puts this very clearly: ‘For the good which I would I do not: but
the evil which I would not, that I practise! (Romans 7:19)

Living in this tension between ideals and reality is an essen-
tial part of human experience. Contemplating the extremes
makes this clearer: we can give up our striving altogether and
cease trying to change and grow—then we are hardly living a
human life. Or we can give way to fantasy and ignore the evi-
dence that we are not the perfect self we dream of—then we
have lost touch with reality. Deeper reflection helps us to see
that what we are encountering in this tension is not the result
of a lack of effort, but a fundamental limitation. If we decided
to go for the world record in sprinting having never run before,
we would soon have to acknowledge that we can train all we
like, but a simple limitation of our physique would prevent us
from reaching our goal. In the case of our moral efforts, it is
harder to acknowledge the limitation, because we sense rightly
that the more perfect self does belong to us, even if we cannot
make it real in our daily lives.

The western Christian tradition, inspired by St Augustine,
has seen sin largely as original or transmitted guilt. Adam’s act
of rebellion was transmitted down the generations through
concupiscence, the desire that sullies procreation. This con-
trasts with the emphasis in the eastern tradition, which sees
the Fall as an objective change in what it means to be human.
Salvation is not focussed primarily on forgiveness but on heal-
ing and restoration. In this regard, the Act of Consecration,
which emphasises the ‘sickness of sin, is more in line with
Orthodox than with western theology.
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Here it is interesting to look at the original meaning of the
Greek words in the quotation from Ephesians above: redemp-
tion and forgiveness. ‘Redemption’—apolutrdsis in Greek—is
an image drawn from hostage-taking and commercial transac-
tions. Today we still speak of redeeming a pledge, or redeem-
ing a ticket in a pawnshop. In St Paul’s thought, Adam’s sin has
made us belong at least in part to the Devil; redemption means
that Christ pays a price to release us from this bondage. When
we speak of being ‘wage-slaves’ or being trapped in cycles of
addiction or abuse, we acknowledge that our freedom can be
curtailed by powers outside of us. ‘Forgiveness’—aphesis in
Greek—originally meant release from bondage or imprison-
ment. We might imagine that our failings trap us within a
prison of our own making. Such a thought is not far from
conceptions of neurosis that see the limitations that our men-
tal models put upon our understanding of reality. Again, the
emphasis is not so much on personal guilt and blame, but on
an objective change that has come about.

When relating to others who have offended us, it is useful
to inquire how the course of action that seemed so hurtful
and wrong to me felt like the right thing to do for the one
who committed the offence. This does not mean that one has
to justify what has happened. There is a difference between
empathic understanding and bland acceptance. One positive
result of the last year of political turmoil in Britain and the
USA has been an acknowledgement that bandying insults from
either side of an ideological divide will not produce creative
results socially and politically. Might we find in the theology of
forgiveness a way of acknowledging our own and each other’s
brokenness and of releasing each other from the grip of powers
far greater than we can counter on our own? Then our request
in the Lord’s Prayer to be forgiven as we forgive could take on
a cosmic dimension: we ask to be released from a bondage
which we are ourselves attempting to dissolve. When human
beings approach each other in a spirit of true forgiveness, they
are reducing the dominion of the powers that otherwise hold
them hostage. They are joining in the work of Christ.

ToMm RAVETZ
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A tﬁvugﬁtfvr Easter

Calvary [Golgotha] is a bifurcation in human history. There
are two ways for that history to go after Calvary: one leads
to disaster for all humanity, and the other saves humanity
from that disaster. Calvary was an event in which man con-
fronted God and God man. At that point in history God put
himself at the mercy of man, proposing himself as a source
and wellspring of a new and everlasting life for humanity,
offering it from within humanity... The autonomy of the hu-
man race was accepted by God, so God had to allow himself
to be either accepted or rejected by man. He was rejected;
God was assigned to death. And just here an amazing turn
of affairs takes place. For God accepted the rejection as a way
of going on being present in the world for human beings—a
way those who wanted to accept could accept, when and if
they wanted, and a way those who wanted to reject could
reject. God resurrected his proposal in a new guise, proposing
himself as rejected for man'’s acceptance. From this point on
human beings can choose between two histories: the normal
natural history that will go on without heed of Calvary, and
another graced history which will line up behind a God who
has shown that though people can kill, they can never prevent
the dead from rising again.

From (How to Read) Aquinas by Timothy McDermott. Grant Books 2007
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Sin and forgiveness

Recently I had a conversation with a person who was apologetically telling
me that they didn’t believe in forgiveness. They thought it was a Christian
contrivance that was, in reality, very counterproductive in their lives. Part of
me had to agree. I too, have experienced situations where I thought forgive-
ness had been granted, or even reconciliation achieved, and it emerged that
the other person involved (or was it me?) still harboured feelings of anger or
ill will. That process had made a mockery of forgiveness and became a social
platitude to avoid the pain of real forgiveness.

So what then is forgiveness? Is it a social construct by which we can live
and let live, or even a psycho-therapeutic process by which we gain some
freedom from an event that dominates our lives? Both have a valid place and
role in the world. However, is it possible that forgiveness is not a state, an
outcome, or a healing process, but a living spirituality? Forgiveness can be
seen as a path by which we live to become more ‘in tune’ spiritually. This also
allows us to unfold love in action, or what we commonly call compassion.
Forgiveness can become a way of life through which we actually develop
compassion. The injustice becomes the fuel for us to become able to walk a
path of forgiveness and compassion in our lives. Forgiveness becomes a daily
practice for our compassion.

There is a saying: “You can only forgive the unforgivable! This implies
that forgiveness requires a certain tenacity of soul highlighted by another
contemporary saying, which emerges when people are indignant about
something which has offended them: ‘First world problem! How many of
the things we take exception to, hold grudges about, and occupy a portion
of our antagonistic emotions, are actually situations that require forgiveness?
Some of them really require us to realize how petty we often are when we
compare our woes to really desperate situations. Is our feeling of

. . Martin Samson
being transgressed against a first world problem, or do we really ( est of
. Lo . is a priest o

have unforgivable transgressions in our lives that make these .
. . . The Christian

smaller things more difficult to process? I think many readers of ,
. . . . Community

this article would agree that there are events in our lives that are , :
. . . . in Adelaide,

unforgivable! How do we assess their role in our destiny? Were '
Australia.

these events something we sought, to be part of our formation
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through our biography? Are there things that happen to us that are purely
unjust? Can we transform the energy of these events into something we can
use in our lives?

This brings us to a core starting point in the question of sin and forgive-
ness. There are things in our lives that can be considered an injustice, events
that by all reasonable assessment we think we did not deserve. When we look
at others’ lives we can feel that in their destiny too. This is an example of the
practice of loving kindness offered to humanity by the Gautama Buddha. It is
called Meta: the development of feeling oneself, one’s friends and strangers,
even our deepest enemy and all of life, as deserving of health and wellbeing.
We can learn to offer all of them wellness and loving kindness. From this
attitude we can understand how events which are averse to our health and
wellbeing can be seen as unjust. If we deserve and want wellbeing for all,
then anything that causes distress and makes us unwell might be considered
out of sync with what our experience of life is supposed to be.

However, we must return time and again to the reality that we all encoun-
ter, and ultimately have to accept, that there are things in our lives that hap-
pen to us that place us firmly at odds with what we would want for ourselves.
As the saying goes, ‘stuff happens!

How do these events sit in our soul if we consider them to be unjustly
visited upon ourselves? We could begin by recognizing that there is a loss of
innocence, a loss of a naivety and a transgression against a childlike quality
within us. As we begin to feel our way into how and why a particular injustice
occurred, we apportion blame to a person, an accident of nature, an illness
or some other cause. We can easily find causality outside of ourselves and
focus the attention of our emerging resentment upon this object.

Feeling betrayed

It is not unusual to feel that our innocence, our naive assumption that all
will be well, deservedly well, in the scheme of things has been betrayed. We
find that it is often a trusted person or familiar energy that has transgressed
our sense of belonging. It was, after all, one of Christ’s closest companions
who betrayed him!

An essential dynamic of the story of forgiveness is to comprehend that we
have been ‘sinned against; betrayed, and that the event becomes traumatic.
Where a transgression of the just entitlement of belonging and care is bro-
ken, we experience betrayal. No matter the relative size of the event, it is still
an objective deed that becomes a persistent script in our souls. A memory
forms that confines the event to its proper place and acts as a healer of our
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wounds to protect us from further hurt. This guardian memory is a key to
forgiveness as a form of spirituality.

During a workshop on this theme, a woman participant expressed that
a path that we can take with such events is to let our resentment escalate
into rage and a desire for revenge. In many ways it can be considered almost
inevitable and necessary to honour and acknowledge our pain. Society may
strongly suggest we need helpful people, processes and therapies to help us
quickly get through this phase of the process. In fact, there is huge pressure
today to navigate beyond our pain and move on.

It is worth reiterating that, if forgiveness is to become spirituality, then after
injustice and betrayal, the rage and related emotional expressions can actually
be helpful for us for a time. The danger is that we can become hardened in
them. What then is their useful application?

We have arrived at a very interesting juncture in the process of under-
standing sin, an unjust transgression against us or another, and forgiveness.
It is the part where we realise that the injustice is an irreversible reality! This
is why we are resentful and get angry: we can never go back. Our innocence,
or the part that was damaged or lost through this violation, can never be
restored. In the strongest terms we can say that our being has been abused
and that from an objective point of view we are owed justice. A debt is owed
to us through the betrayal, but no amount of what is offered will undo the
wounding. We need to find a way to live with our wounds. Caroline Myss
has suggested we need to make a sacred contract with our wounds, which
could be considered a way of describing forgiveness. There is a point in the
healing process where we might find ourselves stuck waiting for the counter
event that will make things well and whole again, and repair our relationship.
Yet it is a bitter medicine to swallow to realise that it is I, the offended, who
must create the counter event.

This is not to suggest that justice and reconciliation processes are irrel-
evant. It is extremely important that we find ways to bring about reconcil-
iatory processes where a perpetrator can stand in front of the victim/s to
offer apologies and witness the impact of their deeds. A real meeting in
love between two people can be deeply healing. As I write this there is a
story making national news of a young man who drove his car into a young
child. He was then able, through the father’s presence, to be there when the
child’s life support was turned off. At that moment the father, a minister,
and the young man hugged each other and cried. The child is not alive, the
young man must live knowing what he did, but the deed is transformed. The
memory becomes a guardian for him to remain awake in the process of life.
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How do we forgive?

It is by embracing a new paradigm of ‘forgive and remember’ (let your pain
be your guide to love) rather than the more popular forgive and forget’ (move
on from your pain) that allows forgiveness to transform from being a banal-
ity. If we just want to forgive, forget and move on, we are only addressing
one part of forgiving. We are avoiding the emotional depths we can plumb
from contemplating our transgressions or the wrongs done to us. We can
take ‘the forgive us our trespasses as we forgive those who trespass against
us’ to another level. How do we forgive?

We can forgive the debt! We can take the initiative and say I forgive your
debt. This is the first part of the process where we must say ‘T will forgive
and forget. I no longer hold you accountable to pay me back’ This is not easy.

How can we go through rage, to reaching the point of releasing the objec-
tive debt? I think grief is the way. Before we can embrace forgiveness as a
path of remembrance, a sacred contract with our wound, we need to stand
at peace with the injustice. This can take years, and in some cases may not
be attainable, due to the scale of abuse and impact it has had upon us. Nev-
ertheless, we can work towards it. It is a path of courage and pain, expressed
though grief. Grief at our lost innocence, grief at what we must feel. Through
tears and anger (an essential part of grief), we wash our souls clean. The
release of energy is helpful to us in that it also washes away our attachments
to what we justifiably would be due! Forgiving allows us to remain conscious
of the debt we are owed and then slowly purge ourselves of any overbearing
claim or expectation of redress from another. This does not take away the
pain of the wound, but frees it for spiritual work and compassion.

Through manifesting grief, the memory of the injustice safeguards our
injury in a new way. It no longer merely protects our wound from further
pain. Through grief and conscious choice, we release the wound from its
desire for retribution or compensation. The important development is to
know that the wound and pain are still there!

This is where the new paradigm and the spirituality come to a new expres-
sion. We may need to re-establish the lack of claim on our debts every day
for years, or for the rest of our life, which is a deeply spiritual commitment
to not letting our injuries control our existence. This is the sacred contract
that was previously mentioned. The new aspect is the forgive and remember’
process which means that every time I see an injustice in the world, especially
one similar to what happened to me, my wound will ache. The pain becomes
the spur to choose to love in a better fashion. Forgiveness, then, is essentially
establishing a new source of love in action, and that is why it is never over. It
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is creating a living memory that will continuously remind us to be humble,
non-judgemental and discover ways to act in love when we witness injustice.

As suggested earlier, forgiveness seems to be so unfair since it is the one
who has been harmed who must do the work to transform the energy of the
sins against them. There are many stories and healing modalities that express
this dynamic. The concept of the wounded healer suggests that we are better
healers when we have been wounded ourselves and use these injuries as the
source of our healing.

The Earthsea series of books by Ursula le Guin tells the tale of a young
wizard who performs magic out of arrogance and has a wound inflicted
upon his throat. In the future, each time he is about to perform magic, the
scar begins to ache, acting as a call to conscience. In that moment all the
work done, the anger, the grief, the establishing of forgiveness as the source
of compassion, feed into our future deeds in the world.

The injustice of betrayal is converted through grief into forgiveness which
in turn becomes compassion and love. It takes us beyond an objective em-
pathy to a real strength for transformative deeds in the world. We allow the
sins of the world to enter into us and transform them into an expression of
love. Through this we build the capacity to bear the distress of the world in
a way where we can find meaningful engagement with it in the present as
well as a compelling future.

The Young Man who fled naked — Mark 14:52, Diana Reynolds
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The art of dyying and forgiving

What is forgiveness; where does it live within us; how does it unfold? It
seems to be of vital import to our world and yet we have hardly begun to
understand it. Even when we want to forgive and may be persuaded of the
general benefits for all concerned, we find that there is something hindering
us from doing so. Our conscious soul life cannot simply decide to forgive,
in the usual manner of a decision.

Forgiveness does not easily yield up its secrets, particularly to the casual
enquirer. It demands an inner maturity in human souls. This makes it all
the more precious. True forgiveness creates in the soul a reverential mod-
esty—one does not speak about it, let alone boast. Rather, it is always a
quiet deed of true love. The act of forgiveness is often intangible; it leaves
no visible trace. And yet it fundamentally changes everything. Whether one
is the recipient or the one who bestows forgiveness, it seems to transcend
our normal human range of possibilities. It is something divine. We do
not possess it—it seems to flow between giver and recipient, and belongs
to neither.

And yet, just as we need to know more about the Being of Love and
Freedom, we need to understand more how he functions or moves in our
world of cause and effect. We may do this through practising forgiveness,
in which deed becomes experiential knowledge.

Forgiveness is deemed of such importance for the human soul that it is
a prominent part of the Lord’s Prayer that was given as a gift to mankind.
We may designate it as the second of the earthly petitions. Esoterically,
this second petition involves our life forces, that subtle part of the human
constitution where the soul and body meet.

Here, where they meet, a wound, or several wounds in the soul, can
drain the vitality of our life forces. It can do so to such an extent that it can
render the physical body practically useless. One becomes unable

Luke B

, uke {W; y to effectively engage further in life. Hence, the life, or etheric body,
sap ”es' ? is pivotal to the human soul’s task in finding its purpose.
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other is very much dependent upon the mystery of forgiveness. For
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the obstacles and problems in our lives may be thresholds through which
we have to pass in order to progress on our path. Forgiveness is a gift of
the gods, a grace, to help us approach those thresholds fearlessly. It has the
power to dissolve karma.

In our times, the constitution of the human soul is becoming increas-
ingly thin-skinned. The world of hectic sense impressions has left the soul
exposed. In this way, it is as if we are being compelled to practice the art
of forgiveness. Our constitution now demands it of us. It is a token of our
apocalyptic times.

The seven epochs and their mysteries

In the occult tradition, one may hear of there being seven great mysteries.
They correspond to the seven cultural epochs of world history. Thus the
fourth, or central mystery fell in the fourth epoch, which is called the Graeco-
Latin epoch. It is the period of time during which Christ walked the Earth.
Humanity of that time strove to understand the central mystery of this epoch.
These were the mysteries of birth and death. Even today, we are unable to
fully penetrate into these mysteries. But the more that we understand of the
mysteries of birth and death, the more we will be ‘grounded in the Spirit’ and
thereby be prepared to begin to understand the mystery of the fifth epoch:
the mystery of evil. We may then apprehend the vital importance of grasping
the mysteries of birth and death.

Until now, we in the West have been extremely uncomfortable with death.
We have preferred to sweep it under the carpet. It has been indecent to talk
about it too openly. I believe that in our coming times, we must be prepared
to ‘befriend” death. It must no longer be seen as the unspeakable enemy.
Otherwise, it sits as a basic fear in the soul. This fear serves to feed evil.

Forgiveness is a process in time; its unfolding is a mystery. No one can
tell how long it will take. It requires then a faith in the process, a good will.
If we could practisce it more often, the world would look radically different.
Moreover, it would help to prepare us for the encounters with temptation
and evil that the Lord’s Prayer speaks of, and which we may expect will
increasingly be the problems of our time.

Dying as a life process

Just as the great Goethe was indebted to Luke Howard for his work in bring-
ing order and clarification to the nebulae of clouds, I feel that Elisabeth
Kiibler-Ross has given us a great help in working with that emotional and
spiritual nebula which we call dying. Through understanding death and
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dying, we are better equipped to understand and take hold of life. As is well
known, Kiibler-Ross has enumerated and described five stages in the pro-
cess of dying. These are: denial, anger, bargaining, despair and acceptance.

It occurred to me that we not only journey through these five basic
stages in relation to death, but also with regard to that other manifestation
of the human life body, illness. In fact, in all the phenomena of the life or
etheric forces, we may experience these stages of dying that Kibler-Ross
has recognised. Dying belongs intrinsically to life, and vice versa. The two
are constantly at work within each other, unceasingly weaving together.

I suggest that forgiveness is a process that takes place in the life body of
the human being, and is thereby also a dying process.

Perhaps we may follow the path that Kiibler-Ross has prepared for us,
and enumerate five stages (which may be better understood as five quali-
ties unfolding, much as a plant does in time) in the process of forgiving.
The first stage is denial of the issue; there is a refusal to speak of it, or to
confront whatever the issue may be. One treats it or the person as if they
were dead. It is too painful to think of or to speak of.

Anger: There are many ways that this stage may be activated. Today it
is increasingly through forms of therapy. Positively seen, the soul life is
now awakened and something will happen. However, the anger is primar-
ily experienced as a destructive flooding of the soul in which the dams of
denial are overwhelmed. It is now out there and can cause havoc if it fails
to evolve beyond this stage.

Bargaining: Usually the realm of the law. One wishes now for some
form of objective acknowledgement of the wrong that has been done and
a commensurate recompense. This is completely understandable. We try
and find a way forward according to ‘how things have always been done’
We demand that the other gives way, that they apologise and show remorse.
This is, however, merely a polarisation/exacerbation of the situation. It
entrenches opposite positions. Alone, it is unlikely to work.

Despair: If one can see beyond the pointlessness of bargaining, then one
is thrown into despair for we see no human way forward. There is nothing
in the realm of our experience that helps us. It is a point of hopelessness.
It is the threshold, an abyss that most people refuse to go to. We would
rather stay with the ‘safe’ stage of the law and bargaining.

At the culmination of the Offertory in the Act of Consecration of Man,
we also speak of a threshold having been reached in which we ask that our
human error, and the evil in our personal speech, be nullified before this
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life-changing point. A personal silence, the silence of the soul, enters the
process at this point.

The threshold then leads to the Transubstantiation, the realm of trans-
formation. Basic form and even substance, the things of the world, are
changed here.

Likewise, in the fifth stage, the threshold leads us to an utterly existential
realm; a realm of transformation, the realm of the new: acceptance. This
acceptance must be reached through traversing consciously the path of the
previous four stages, all in varying degrees, depending upon the individual
and the circumstance. More often than not, it requires predominantly the
ability to endure despair, to drink the dregs without a complete inner col-
lapse. What happens when, after the despair has penetrated us, we accept?

Up until now, the first four stages have played themselves out in ‘all
the ways of our human soul’ Now, with acceptance, we enter the realm
of the T am) that essential part of us which rarely appears. It is the sphere
of the Spirit.

Acceptance is then a heightened decision, an activity of the I} a conscious
‘letting go’ or ‘dying’ Acceptance possesses courage, a quality of the force
of the ego. Acceptance has the courage to go over the threshold, not out
of a negative despair (‘throwing in the towel’) but rather, through hope,
another quality of the T'— but a hope that has fully tasted despair. It is a
realisation that there is something greater that can now enter into the chain
of circumstances and which transcends our causality. That is, it breaks out
of the bonds of the cause and effect of the problem. Acceptance helps us to
transcend the apparent limits of the soul. Here, we can truly say, ‘He must
increase, I must decrease’ (John 3:30).

In the T (‘the place of Thy heart’ as it is called in the Passiontide prayer)
the chaotic disturbances of the soul life decrease and space is made there
for the greater principle, Christ. It is Christ who can enter at this point of
acceptance. And then all things are possible.

Where Passiontide has been the domain of denial, anger, bargaining
and despair, Easter announces the miracle of acceptance. The place of the
heart, which once felt empty, is now full and we experience the comfort of
spirit. Acceptance is resurrection. It goes beyond our imagining of what
could happen, which is based on past thought forms and feelings. It is the
in-flooding of ‘grace and truth’ (John 1:14) which clears a new path in our
lives. It ‘makes all things new’ (Rev 21:5). This is forgiveness. It is freedom
and love. It is the Christ in us.
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The diamf af the Woman af
SAMATLA o the Gospl o o 34

Douglas Thackray

Unlike most of the women of my town I am considered self-reliant and think
nothing of walking alone to the well. I have problems with some people but then
who hasn’t? It is mainly to do with small-town talk about my many relation-
ships. One can hardly blame them after all. My focus has always been on the
bigger questions of life and that is where the walk to the well comes in. I treat
this as a pilgrimage, treading daily on the ground of the forefathers of Joseph
and Jacob who lie buried nearby. It is like walking over the blood of Israel', this
land lying in the region of Mount Gerezim where we have our temple so as to
be as near to God as we can.

One day, as I left the holy city of Sechem with my water jar, I remembered
the city’s noble past and when God appeared to Abraham, telling him of the
sacredness of this ground for future generations.? Later it was here where Joshua
with his people made a covenant to honour God and to worship only him, and
he placed his covenant under a rock by the oak tree at the centre of the city.

I remember that as I walked on that particular day, I meditated the coming of
the Messiah and repeated to myself the prophecy, ‘T will raise for them a prophet
from among their brothers, I will put my words into his mouth and he will tell
them everything I commanded him! ? This is my faith, a bulwark against the
constant attacks and derisions of the Jews.

Don't ask me why I went to the well at that time of day, as I had water at
home. Despite this I found myself on the way. I had drawn the water from the
well and had filled my jar and was ready for home. Unexpectedly, a stranger was
suddenly sitting on the wall and on top of it, a Jewish man. He looked at me and
I lowered my eyes, for I had never spoken to a Jew before and was not going
to start now. He asked me for some water but as I was not prepared

Douglas
gas to forget lightly the enmity between our races, I said to him, ‘How
Thackray is a .
i i come that you, a Jew, ask for a drink of water from me, a woman of
retired priest of o ) . . .
. Samaria? He ignored my question, replying, ‘If you knew the gift of
The Christian L. .
, God and who it is that asks you for a drink, you would have asked
Community . . . ,
P him and he would have given you living water’
iving in |
Devfn It took me a moment to regain my composure. How was I to under-

stand someone who first of all asks me for water and then immediately
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afterwards offers me some? So I said to him, “You have nothing to draw with and
the well is deep. Where can you get this living water? Are you greater than our
father Jacob who gave us this well and drank from it himself as did also his sons
and his flocks and herds? He answered, ‘Everyone who drinks of this water will
be thirsty again, but whoever drinks the water I give him will never thirst. Indeed
the water I give him will become in him a spring of water welling up to eternal life’

I knew then that I would never forget those words. So I said to him, ‘Sir,
give me this water so that I won't get thirsty and have to keep coming here to
draw water! However, there still seemed to be something impeding me from
receiving the water of life as he said, ‘Go, call your husband and come back! I
replied, Thave no husband’ He said, “You are right when you say that you have
no husband. The fact is you have had five husbands and the man you now have
is not your husband. What you have just said is quite true’

I now began to understand him better. His asking for my husband was only
a means to open up the chapter of my past concerning my many relationships.
When he said ‘what you have said is quite true; I felt that I had received absolu-
tion; that I had become free. I think that if you experience a truly free moment,
bigger questions than just the personal ones come to the fore, those which live
in the heart of every Samaritan and therefore I said to him, ‘Our fathers wor-
shipped on this mountain, but Jews claim that the place where we must wor-
ship is in Jerusalem. He answered me, ‘Believe me, woman, the time is coming
when you will worship the Father neither on this mountain nor in Jerusalem.
The time is coming when the true worshippers will worship the Father in spirit
and truth. For they are the kind of worshippers the Father seeks. God is spirit
and his worshippers must worship in spirit and in truth’

These two sentences came like a thunderbolt out of the sky, wiping out all
forms of ritual, wiping out all geographical significance of earthly locations,
wiping out all other sign or symbols, all these to be replaced by the grace to
worship God directly out of the spirit of truth in the heart of each human being.

I wanted to share with him the true longing of my heart to meet the Messiah.
So I'said, T know that the Messiah is coming, and he will explain everything to
us. And he replied: Tam he who speaks to you: I immediately recognized these
words as the words that were spoken to Moses by God: ‘T am the I am; and I
knew then that I was in the presence of the Messiah.

I lowered my head, overwhelmed to be in his presence yet unable to re-
main and so I rushed off to tell my people. Now that I am old, I reflect back
on what had happened and realise that in some mysterious way, I played my
part in the revelation of the Messiah to my people.

1 Gen.47:28 2 Gen.33:18 3 Gen. 12:6
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Bagtism 177 fireasa third Wytism

In preparation for the 2017 Whitsun conference in Den Bosch,
Netherlands, entitled Playing with Fire

Bertolt Hellebrand

To cast fire on the earth, I have come. How I wish it were already
kindled! Luke 12:49

It was one of Christ's greatest goals to set our ‘T" alight, to bring the divine
fire-play to us. This is also evident in the culmination of the offertory in the
Act of Consecration of Man when we hear about the ‘fire of love, in which
the Son, born of love, can be present and engender ‘eternal being’

However, we need to have fire before we can set anything alight with it.
Even Jesus—as he said himself—had to be baptised with fire before he was
able to ‘cast fire on the earth: ‘But I have a baptism to undergo, and what
constraint I am under until it is completed!” (Luke 12:50). These words point
to his path through suffering and resurrection, which transform and remould
humanity.

What does it mean to be baptised with the Holy Spirit and with fire? John
the Baptist says that only the one who comes after him will perform this
baptism. Looking at this more closely, it becomes apparent that what we call
the baptism in the Jordan actually contains two separate baptisms. After the
baptism in water, ‘behold; a second baptism immediately follows—a baptism
‘by the Holy Spirit!

In light of this, we might be surprised that Jesus speaks twice of yet an-
other baptism that he will have to undergo. First, as already mentioned in
connection with his ‘casting fire upon the earth; and second, responding to

the question of the sons of Zebedee about their places on either

Bertolt
, side of Christ in the kingdom of God. A third baptism is needed in
Hellebrand is a . . .
, order for Christ to complete his task on earth. This path through
priest of . ) ..
. three baptisms seems to be important for the disciples and for the
The Christian o . i i
, whole of humanity: ‘He who comes after me will baptize you with
Community . . ,
, spirit (pneuma) and with fire’
in Frankfurt o . . )
i Main This image of a three-step baptism is easier to understand if we

consider that pneuma means, besides ‘spirit’ and ‘wind; also ‘breath;
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‘soul; ‘life; and last but not least, ‘air’ Thus the triad of baptisms—in water, air
and fire—is connected to the four elements. We can see in the three steps
of baptism the earthly human being’s path to the divine spiritual through
water, air and fire.

The first step can be administered by any human being with spiritual au-
thority. However, the further steps require Christ’s involvement.

What is the meaning of ‘baptizing’? The Greek word baptizo means to
dip or to dive. ‘Baptizing’ does not only describe a sacramental process but
more generally a submerging into the depth of forces that bring something
to movement and enliven it, in the sense of the watery element. This can
give rise to levity and inspiration in the sense of the airy element. In the ele-
ment of warmth and fire, it can radically transform the innermost core of a
being, to enable the human being to exist in heavenly realms through ‘the
re-enlivening of the dying earth existence’

In the Baptism in The Christian Community, salt and ash lay the ground-
work in the baptized human being for the baptisms that Christ will admin-
ister to us. Rudolf Steiner described salt as connected to the spirit. Ash
originates from the process of combustion and belongs to the principle of
sulphur. These two substances complement the water so that further bap-
tisms through Jesus Christ are prepared for, but not yet accomplished.

How does Christ baptize with the Holy Spirit and with fire? In the Sac-
rament of Ordination of The Christian Community there is a reference to
baptism in a wider sense. The ordinands are instructed to ‘assemble baptising’
the congregation at the altar. This seems to point to participation in the Act
of Consecration of Man. The inner connection between baptism and Act of
Consecration shines out in the three crosses that members of the congrega-
tion each make over the places where the baptismal substances are applied.
Diving into the stream of Christ’s words in the Gospel reading leads to an
encounter with the sanctified airy element (pneuma agion) and a baptism
with the Holy Spirit.

Further, our experience of living creatively with our destiny, bearing our
cross and passing through the fire of transformation corresponds to Jesus’
baptism of fire of through Crucifixion and Resurrection. Here, the Sacra-
mental Consultation can be helpful.

These three baptisms that John the Baptist proclaimed are at work in us,
consciously or unconsciously. We can make them real for ourselves again
and again through our participation in the Act of Consecration of Man and
the Sacramental Consultation.
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Obituary

Peter Allan July 19, 1933 - November 5, 2016

Peter Allan was born in Ed-
inburgh on 19 July 1933, the
older of two boys. Both his
grandfathers were church
ministers.

Peter’s father, Nimmo,
was a civil engineer who
worked in the Sudan on
irrigation projects. Peter’s
earliest memories are di-
vided between life in the
Sudan and in Scotland—
and the sea voyages be-
tween the two.

In the Sudan he remem-
bered the houses with win-
dows shuttered against the
heat and brightness of the

school there. His mother
sailed back to the Sudan
to be by the side of her
husband. Peter wouldn’t
see his mother again for
almost two years for this
was 1939 and Britain was
now at war. With great dif-
ficulty and after a long and
hazardous sea journey, his
mother returned to Britain
at the end of 1941.

When Peter was nine
years old he was dropped
off at a prep school in Mel-
rose, which he attended as
a boarder. He was com-
pletely unaware that he

sun, and also cooks and

house servants. He remembered the endless
desert and donkey rides under the watchful
eye of the servants early in the day before
the sun got too hot. It was a comfortable co-
lonial life. In the hot season, it was back to
Scotland with his mother and life in the big
old manse with his maternal grandparents.

Peter described how although his parents
were kind and loving, home simply did not
happen: ‘life took one from place to place,
but nowhere was one truly at home. Prob-
ably for Peter the nearest to a home’ experi-
ence were the times he spent in Callander at
the home of his grandparents.

These early years of Peter’s life in the 1930s
seem a long time ago not just in chronologi-
cal terms, but also with regard to the atti-
tudes prevalent then. And so it was when
Peter was just three years old and his brother
was born it was felt that the right thing was
for Peter to go into a children’s home for a
few weeks while his mother was busy with
the new arrival.

At the age of six Peter was left in Ed-
inburgh with an aunt in order to attend
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would not see his mother
again until the end of term. In the years that
followed, leaving home at the beginning of
each term would be a sad and painful expe-
rience for Peter.

Through the destiny of John, Peter’s broth-
er, who had special needs and attended a
Camphill school, the family got to know
anthroposophy and met Alfred Heidenre-
ich. This was the beginning of the family’s
relationship with The Christian Community

Like many young boys, Peter was fascinat-
ed by weapons, and perhaps this fascination
was enhanced by it being wartime. Before
the allied landings in Normandy in 1944, his
school was surrounded by the noise of bat-
tle as the army trained on the nearby moor-
land. Finding some blank cartridges, he set
them off in the school with a hammer. The
teachers were not amused.

In 1944, during the Easter holidays, an
event occurs which affects the family, and is
a life changing event for Peter. He was with
his mother in Callander. Not far off in the
hills the military were practising with live
ammunition. At the weekend, Peter and two
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boys from the town were wandering around
when they came across a shell dropped by
one of the soldiers. Unaware that it was ‘live;
Peter picked it up and played with it; then
when he threw it—it exploded! One of the
boys ran off having escaped injury; the other
is injured but not as badly as Peter.

A day or so later Peter regained full con-
sciousness and learned that his right leg be-
low the knee was gone and the left leg was
also very badly injured. He spent a year in a
children’s hospital, only able to leave as the
war ended.

Later in 1945, the family moved near Lon-
don where Peter’s father worked at the Su-
dan Agency. For over a year Peter remained
at home, convalescing. Then in 1947 he at-
tended Michael Hall school as a boarder. Pe-
ter was very happy there, finding the teach-
ers inspiring and getting a good grounding
in French and German.

When Peter was about 19 years old he
underwent a crisis—perhaps depression—
breaking off studying and spending a year
at the Waldorf school in Stuttgart doing,
he said, pretty much what he pleased, and
gaining fluency in German. Wanting to see
Goethe’s Faust on stage at the Goetheanum,
he made his way there on an old motorbike.

The following year he returned to Dornach
and Arlesheim and became an outpatient at
the Ita Wegman clinic.

After this time away he returned to Mi-
chael Hall to finish his exams and also take
part in the Steiner teacher training course
led by Francis Edmunds.

When Peter was twenty-one years old he
lived with the musician Ferdinand Rauter and
family in London. They were very important
for Peter’s wellbeing at this time in his life,
giving him the warmth and security he need-
ed until he was ready to take his next step.

At the age of twenty-four, Peter began his
degree in German language and literature at
University College, London.

Three years later while in Berlin finishing
his German studies, he wrote to the priest of
The Christian Community there, Helmutt
Vermehren, enquiring about service times.
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The priest invited the English student to his
home where Peter met, among other family
members, his daughter Marianne, a medical
student nearing the end of her training.

Peter returned to England and began a
post graduate course in education but it
became clear that Peter’s gentle, diffident
personality was not suited to teaching.

Peter started his studies at the priests’
seminary in Stuttgart in 1963 and was or-
dained in July 1966. The commemoration of
that 50" anniversary last summer was the
last time Peter was in vestments at the altar.

Peter’s first sending was to Bristol from
where he made fortnightly visits to Stroud.
A year later he was sent to Edinburgh
where he remained for four years. Mar-
riage to Marianne and the birth of their
first two children belong to these years.

Then Peter was sent to Newton Dee/Ab-
erdeen where he remained for seven years.
Two more children were born during these
years. During this time, Peter was very in-
volved in the setting up of the Aberdeen
Waldorf School. He also took over the run-
ning of the children’s camps when Taco
Bay left Britain. This was not an easy task
for him, but he never gave up.

In 1979, Peter was sent to Stroud with re-
sponsibility for the growing congregation
there, a task he carried faithfully until his
retirement. For some years, the family lived
in Gannicox, a small community compris-
ing the Allan family, special needs people,
and other co-workers. Marianne worked in
the medical practice.

Peter had a few colleagues for short pe-
riods during these years. In 2000, when he
was approaching retirement, he was joined
by Malcolm Allsop.

Peter ‘actively retired” in 2003, but found
it difficult to step back for retirement. This
is not easy when one has invested heart
and soul into one’s work and when the peo-
ple are so much part of one’s life. Peter’s
priesthood was very important to him—it
was part of who he was.

Peter had a beautiful, mellifluous speaking
voice and one could hear the love and respect
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he had for language. He always chose his
words carefully, which could give the impres-
sion that he was uncertain. He spoke German
as proficiently as he spoke English. He loved
singing and had a beautiful singing voice.

Peter was not authoritarian—he was dif-
fident and gentle—but quite firm and could
get cross. He was modest to the point of being
self-effacing, which could be frustrating for
those around him. But when it came to big de-
cisions, Peter knew what he wanted and could
be very stubborn.

He was a caring person with real interest in
others and he gave great support to people in
times of crisis. Peter had a lovely smile and
a twinkle in his eye and he had a very good
sense of humour, which he kept until he died.

When things got too much for Peter he would
retreat into his shell. Over the years, Peter grew
in confidence, although he always struggled
with his sermons, feeling they were never good
enough. His feelings of insecurity and inade-
quacy were transformed so that what one expe-
rienced was his gentleness and warmth.

In the days since Peter’s death many, many
people spoke of him with great affection
and appreciation, describing his gentleness,

Reviews

his helpfulness and the support that he of-
fered when it was needed. Peter was not an
outgoing, charismatic person but his dogged
determination, his interest in and concern
for others, and his openness laid the founda-
tion for what is today a healthy and thriving
community.

In the last few years with the gradual onset
of dementia, Peter spoke less, but when he did
speak, what he said was appropriate. One had
the feeling he was holding himself together in
a very dignified way, refusing to give way to
the disease.

The final three months of Peter’s life were
spent in hospital. This was a difficult time
for him. He often said that hospital was not
the right place for a priest. Up until the very
end his priesthood and the Act of Consecra-
tion remained very important to him.

Two days before his death Peter was
moved to a nursing home. He said, ‘I am not
going to stay here! When it came to the big
decisions Peter knew what he wanted and
was determined to get his way. He died on
November 5.

FROM THE EULOGY GIVEN BY
REvV. CARMEL IVESON, 15 NOVEMBER 2016

Community Care and Inclusion
for People with an Intellectual
Disability

edited by

Robin Jackson and Maria Lyons
240 pages, published by Floris Books,

£ 25.-, ISBN: 9781782503330

Review by Mark Gartner

This book brings articles on the subject from
seventeen contributors from countries such as
Norway, Australia and the USA, examining is-
sues relating to disabled people and changes
in society.

Opening articles chronicle changing societal
attitudes over about 150 years, from embracing
all those with differences such as the physically
and intellectually disabled, offenders, old peo-
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ple etc., to then segregating them in institutions
and then once again seeking different ways to
reintegrate them into society. The articles are
well researched. While these chapters, having
scientific and technical language, may not be
as easy to read as the remainder of the book,
the information they contain makes the effort
worthwhile. They highlight the intimate destiny
relationship between individuals and the soci-
ety and times they live in. Different perceptions,
gifts and limitations and cultural elements that
shape societies in various parts of the world and
at different times are well described.

The focus in the latter half of the book shifts
from provision for the disabled to a realisation
that society itself needs to change the values
and criteria that shape it. In an attempt toward a
healthier society the positive contribution disa-
bled people can make becomes more apparent.
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One contributor describes the work of Camp-
hill worldwide as ‘a laboratory for new democ-
racy in all aspects of lifel Ha Vinh Tho, a one-
time Camphill co-worker, writes about work
with the Gross National Happiness project in
Bhutan which connects with elements of the
Buddhist/Confucian community forming cul-
ture there. To end, I quote his last paragraph:
“The Camphill Movement has shown over
many decades and in many countries, that
innovative social forms are possible in living
practice, and that people living with intellectu-
al disability can contribute to pioneering such
social experiments’

Being Disciples:

Essentials of the Christian Life
Rowan Williams

Paperback: 96 pages, SPCK Publishing
ISBN: 9780281076628

Review by Donna Simmons

This lovely book on what could be considered
the central task of every Christian—how to
live as a disciple of Christ—is written by one of
the major figures of the contemporary British
Church, former Archbishop Rowan Williams.
With grace and generous encouragement, Wil-
liams takes his readers on an exploration of the
possibility of not merely being a ‘theoretical’
Christian, but being one who actively strives to
accompany—and be accompanied by—Christ.

This is a formidable topic and one could
imagine a book devoted to it to be extremely
dense, complicated, even convoluted. Some-
how Williams finds a way, with awe-inspiring
simplicity and a light conversational tone, to
explore what lies at the heart of being a Chris-
tian. At the same time, Williams is never trivial
and never ever patronizes his readership. In-
deed, Williams expects a great deal of each of
us: that we aspire to not just consider disciple-
ship, but to be disciples. His very human and
humane approach makes what could seem im-
possible, possible.

For Williams, being a disciple means ‘very
simply going on asking whether what we do,
how we think and speak and act is open to
Christ and Christ’s Spirit; developing the skills
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of asking ourselves difficult questions about
our consistency and honesty; about how seri-
ously we take what we say!

The book is based on a series of lectures
and reads like a skilful speaker addressing a
fond audience. The chapters are short and
each begins with a quotation from the Bible
which Williams elaborates on as he develops
the theme of the chapter. Each chapter ends
with a few questions which could be used
for further reflection or could help stimulate
conversation in a group.

The chapters are: Being disciples; Faith, hope
and love; Forgiveness; Holiness; Faith in soci-
ety; Life in the spirit. Much of what Williams
writes about focuses on Christian life in the
context of ‘the Church’ This could give us in
The Christian Community a good opportu-
nity to consider how this might or might not
include us and what exactly ‘the Church’ is.
How do we, along with our fellow Christians,
take up the task of being disciples? How does
the theology and practice of other streams en-
hance what we do as Christians?

One of the main recurring themes of this book
is Williams’ awareness of the primacy of rela-
tionships—relationships between each other,
and between each of us and the Persons of the
Trinity. Early on he says, ‘Being with the Master
is recognizing that who you are is fully going to
be determined by your relationship with him. If
other relationships seek to define you in a way
that distorts this basic relationship, you lose
something vital for your own well-being and
that of all around you too. You lose the possibil-
ity of a love more than you could have planned
or realized for yourself. Love God less and you
love everyone and everything less!

On the one hand this is an ‘everyday’ book
about everyday things and everyday people.
On the other hand, through its deceptive sim-
plicity, it is a deeply profound book. There is
no mysticism here, no complex theological ar-
gument—indeed, there is no argument at all.
Instead there is a simple message of mindful-
ness and love, one that can appeal to anyone.
At times I was left breathless with delight at the
sheer skill with which Williams writes, his abil-
ity to cut through the waffle and write straight
from the heart. I highly recommend this book
as a companion to turn to again and again.
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EASTER BOOKS FROM

WRHY IS EASTER A
MOVABLE FEASTe

The Spiritual and Astronomical Significance
of the Changing Date of Easter

WALTER BUHLER

This book explores the significance of keeping Easter as
a movable festival. The book is based on physician Walter
Biihler ’s research into the importance of rhythm for human
health and wellbeing. Biihler argues that, in the same way the
rhythm of day and night is reflected in waking and sleeping,
celebrating Easter on a different date each year reflects the
deep connection and harmony between human beings and
the rhythms of the cosmos.

Walter Biihler (1913-95) was a German physician who
specialised in Geothean research. He was the founder of the
Paracelsus Clinic in southern Germany.

96 pages | paperback | 978-178250-400-9 | £7.99

HOLY WEEK

A Spiritual Guide from Palm Sunday to Easter

EMIL BOCK

This lovely book is an inspiring guide which brings the events
of Holy Week alive for the modern reader.

Emil Bock (1895-1959) was one of the founders of the
Christian Community in 1922, and led the movement from

1938 until his death.
96 pages | hardback | 978-086315-790-5 | £8.99

Available now from your local bookshop and florisbooks.co.uk
Quote PR0417 to receive a 10% discount on these titles
(discount only valid on the Floris Books website)




Temple Lodge Club

a quiet oasis
in the middle of London

Temple Lodge—a Georgian Listed Building in the mid-
dle of Hammersmith—was once the home of the artist
Sir Frank Brangwyn. Whilst his studio has been
converted into a chapel with a vegetarian restaurant
on its former mezzanine floor, the house itself is given
over to accommodating bed and breakfast visitors.
They come from four corners of the world to enjoy

the quietness and tranquillity of the house. Many have
described it as a really peaceful haven, despite being
a stone’s throw from the centre of Hammersmith and its
busy traffic interchange. The absence of a television in
the house and rooms adds to this atmosphere.

There is a quiet secluded garden. Most rooms look
out over this large and sheltered garden. Two rooms look
out over the front courtyard and garden.

Upon becoming members of the
Temple Lodge Club (£1.00 annual
membership) visitors seeking Bed
& Breakfast accommodation
may share in all the facilities
the house has to offer.

Breakfast is served

in the ground

floor Dining Room

looking out over

the quiet, secluded garden. A library provides a space
for relaxation or quiet reading. All the rooms are well
appointed and comfortably furnished, the two double
rooms being deluxe rooms.

All prices include breakfast and are per room:

Single room from £64 per night,
with/without shower and second companion bed;
Twin-bedded room from £88 per night.
Deluxe double room from £102 per night
(£75 for single occupancy)
All rooms have hot and cold water.

For any further information or to make a booking, contact:

Temple Lodge Club

51 Queen Caroline Street
Hammersmith

London W6 9QL

Tel: 020 8748 8388

e-mail:
info@templelodgeclub.com

www.templelodgeclub.com

Becoming a subscriber
?’WJT; eokives

renewing a subscription*

please go to our website
http://thechristiancommunity.co.uk/perspectives/
and fill in the online form.

Payment can be done through a Paypal account or
by the most common credit or debit cards.

For the following countries please
apply to the addresses listed below:

USA: US$26

c/o The Christian Community
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Canada: CAN$30
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5279 Oak Place, Delta BC
V4K 1L8, Canada
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Australia:

Enquire for price at:

Matthew Bond

319 Auburn Road,
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Enquire for price at:
Elizabeth Heybrook
293 Winterslow Rd.
Staveley RD1
Ashburton 7771
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or any other queries
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. PUBLISHING WORK PLACEMENT
. OPPORTUNITY

. Do you have an anthroposophical background, love books,
and would like to gain experience in publishing?

Floris Books will be offering a series of six-week publishing
: work placements in our Edinburgh office throughout 2017.

We have been at the heart of the anthroposophical
. community for forty years. We publish books on religion,
. education, spirituality and well-being, traditional children's
books and Scottish children’s fiction.

- Candidates must have a demonstrable interest or background in anthroposophy,
including (but not limited to) Steiner-Waldorf education, biodynamics, The Christian
¢ Community and Camphill. The placement would be particularly suited to recent
. graduates or those considering a mid-life career change.

. For full details visit www.florisbooks.co.uk/recruitment

PIONEERS OF RELIGIOUS
RENEWAL

A History of The Christian Community in the
English-Speaking World

CHRISTIAN MACLEAN

Christian Maclean's enlightening book looks back to the
founding of The Christian Community in 1922, following
inspiration from Rudolf Steiner.

[tincludes accounts of the key personalities who brought
the organisation into existence, such as Friedrich
Rittelmeyer and Emil Bock, as well as the priests and
leaders who pioneered it in Britain, North America, South
Africa, Australia and New Zealand.

192 pages | paperback | 978-178250-315-6 |
£20.00

Available now from your local bookshop and florisbooks.co.uk
Quote PRO117 to receive a 10% discount on these titles
(discount only valid on the Floris Books website)




Cuest Rooms
The Christian Community, 23 Chapel
Street, Buckfastleigh TQ11 0AQ

The Christian Community in Devon is situated
in Buckfastleigh, halfway between Exeter and
Plymouth. It is located on the edge of Dartmoor
and is 40 minutes drive from the coast and South
West Coastal Path. The attractions of Cornwall,
including Tintagel & the Eden Project, are with-
in 1 to 2 hours away by car.

There are four small guest rooms at the top of the
building. Three of the guest rooms have a wash
basin; toilets and shower are separate. There is a
kitchen for self-catering needs.

Unfortunately we do not have disabled access
and there are steps and stairs inside and outside
the building.
Suggested contribution
at £20 to £25 per person per night.
Further information and reservations:

Sabine Haus: 01364 64 42 72
sabine.hauslakeman@gmail.com

Advertise in

Find

your customers

mr%tv‘ ves

among our readers,
and support
our magazine.

Quarter page £45
Half page £75
Full page £140

Discounts apply
for repeat adverts.

Centres of The Christian Community

AUSTRALIA

Adelaide (08) 8339 6466
3 Anzac Ridge Road (P.O.B
216) Bridgewater, S.A. 5155

Johannesburg
46 Dover Street,
Randburg 2194
(Box 1065, Ferndale 2160)

(011) 7893083

Canberra (02) 6295 3752 KwaZulu Natal (031) 768 1665
Civic Square P.O. Box 651, 148 Kangelani Way, Assagay
ACT 2608 Box 1093, Hillcrest 3650

Melbourne (03) 9029 2769/7812
319 Auburn Road, Hawthorn East,
Victoria 3123

Sydney (02) 9810 6690
PO Box 965, Rozelle, NSW 2039

CANADA

Toronto  (905) 709 4544 901
Rutherford Road,

Maple, ON L6A 1S2
Vancouver (604) 415-0600
5050 Hastings Street,

Burnaby, BC V5B 1P6

NAMIBIA
Windhoek  +264 (61) 225791
Uhland Street 3, (Box 11359)

UNITED KINGDOM
Aberdeen

8 Spademill Road,

Aberdeen AB15 4XW

Botton (01287) 661 312
Danby, Whitby, N. Yorkshire,
YO21 2NJ

Bristol clo Meyer: (0117) 9502 512
20 St. John’s Road, Clifton,
Bristol, BS8 2EX

Buckfastleigh (01364) 644 272
23 Chapel Street, Buckfastleigh,
Devon, TQ11 0AQ

Windhoek Canterbury ~ (01227) 765068
NEW ZEALAND 57, Wincheap or 730882
Auckland 09) 525 2305 Canterbury, CT1 3RX

Joxan (09) Edinburgh  (0131) 229 4514

10 Rawhiti Road, Onehunga 21 Napier Road

Hawkes Bay (06) 878 4463 Edinburgh. EH10 5AZ
617 Heretaunga Street East,  Foreat Row (01342) 323 205
Hastings Hartfield Road, Forest Row,

SOUTH AFRICA
Camphill Village

(021) 572 5922
PO Box 1451 Dassenberg 7350

E. Sussex, RH18 5DZ
Holywood (028) 9042 4254
3 Stewarts Place, Holywood,
Co. Down, BT18 9DX

Cape Town (021) 762 0793 llkeston (0115) 932 8341
39 Timour Hall Road, 7800 Malin House, St. Mary Street,
Plumstead llkeston, Derbyshire, DE7 8AF

Kings Langley (01442) 245603
The Priory, Kings Langley,

Herts. WD4 9HH

London (020) 8748 8388
51 Queen Caroline Street,
London W6 9QL

Malton/York  (01653) 694 391
The Croft, Highfield Road,

Old Malton,

N. Yorkshire YO17 9DB

Mourne Grange (028) 4176 0110
Newry Road, Kilkeel, Newry,
Co. Down, BT34 4EX
Stourbridge  (01384) 377 190
22 Baylie Street,

Stourbridge
W. Midlands DY8 1AZ
Stroud (01453) 762926

73 Cainscross Road,
Stroud, Glos. GL5 4HB

IRELAND

East Clare +353 (061) 640967
Dewsbororough

Tuamgraney

Co. Clare

UNITED STATES
Boston (781) 648-1214
366 Washington Street,

Brookline, MA 02445

Chicago (773) 989 9558
2135 West Wilson

Chicago, IL 60625

Denver (303) 758 7553
2180 South Madison Street,
Denver, CO 80210

Detroit (248) 546 3611

1320 Camden at Wanda,

Ferndale, Ml 48220

Los Angeles (818) 762 2251

11030 La Maida Street,

North Hollywood, CA 91601

New York (212) 874 5395

309 West 74" Street,

New York, NY 10023

Philadelphia (610) 647 6869

212 Old Lancaster Road,

Devon, PA 19333

Sacramento  (916) 362 4330

3506 Eisenhower Drive,

Sacramento, CA 95826

San Francisco (415) 928 1715

906 Divisadero Street

San Francisco, CA 94115

Spring Valley (845) 426 3144

15 Margetts Road

Monsey, NY 10952

Taconic-Berkshire Region
(413) 274-6932

10 Green River Lane,

Hillsdale, NY 12529

Washington, D.C. Baltimore

Area, also Chapel Hill, NC
(301) 935-2727

The Parish House

4221 Metzerott Road

College Park, MD 20740

OTHER CENTRES IN:
Germany, Switzerland, Austria,
Czech Republic, Netherlands,
Belgium, France, Denmark,
Norway, Sweden, Finland, Estonia,
Brazil, Argentina, Peru, Japan
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