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As this issue of Perspectives was being put together for
printing, the news reached us that Taco Bay had died
on the 5" August. Taco was the first Erzoberlenker of
The Christian Community who had not been among
the founding priests, an immense responsibility that
he shouldered with the combination of gravitas and
humanity that was his own. He was also deeply connected
to the English-speaking world. As a young man he went
to Camphill in Aberdeenshire. He worked as a priest in
Edinburgh, from where he took the Act of Consecration to
Ireland and reintroduced a truly cosmic Christian liturgy
to the land from which the Irish monks had carried Celtic
Christianity as far as Taco's native Switzerland. Even after
his destiny as Lenker, Oberlenker and Erzoberlenker took
him to the continent, he remained connected to the work
of our movement in the English-speaking world through
his many visits and the friendships and connections that he
faithfully maintained. English was one of the astonishing
number of languages that Taco could speak, celebrate and
converse fluently in. All over the world, members and
friends of The Christian Community will remember Taco's
warmth, kindness and deeply-founded spirituality.

Tom RAVETZ

A full obituary of Taco Bay will appear in the next issue..



Maria in the Rose Bower

for Schongauer’s ‘Maria in the Rose Bower’ and the Grunewald Altar at Colmar

Vanessa
Underwood is
a member of
the Forest Row
community.

1 remembered the thirty red roses

that decked the Christmas tree,

and the three white roses

for the years of Christ’s work on earth:
and I saw the red

and the white and green in their beauty.

1 looked at the Maria im Rosenhag,

where Mary is clothed in red entirely,

the blue of her mantle

having ascended to dress the two angels

who hover above her head.

They are bearing the crown of heaven

down towards the head of Mary.

And around her in a bower

1 saw the great floppy petals

of the roses of Alsace,

those finely-scented and delicate blooms

set among the green leaves and the eager birds.
And there was one white rose among the many red.

I saw Nicholas pluck a pink rose

and wear it in his buttonhole:

and all at once

the flowers became the garments

of those who were near the Christ

at his departing: the crucifixion tableau

was already visible in the Virgin and Child image.

The red roses were the swirling drapes

of St Sebastian, were

the red robe of St John the Divine,

the folds of the dress of Mary Magdalene,

and appeared as the red garment of St Anthony.
And the white rose, which is beside the robin’s breast
and level with Maria's brow in the Rosenhag painting,
turned into the milk-white head-drape

of Grunewald’s Mother of Jesus;

and the spots of light that are

the Lamb, the loincloth, and the open Bible

were also roses;

and all was a flowering bush—

Mary and her Lamb of God

in the crucifixion tree. _ VANESsA UNDERWOOD
Written at Colmar, 11 May 2011
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ge.tting real with Fargiw.mss

Douglas Thackray

The term ‘swinging the lead’ is used by sailors who want to find out how
much water is under the keel of their boat. They throw a lead weight at-
tached to a line with fathoms marked on it, in order to check the efficiency
of their echo sounder, and then by placing a piece of ordinary kitchen lard
on the end of the lead for a reading of whether it is sand or rock under
the boat, they gain a further bit of useful information for making the best
anchorage.

There is an equivalent to swinging the lead in the matter of forgiveness.
The lead can be seen as equivalent to our willingness to find out what lies
at the bottom of ourselves and others, and through this find our soul’s firm
anchorage.

The Vulnerable Self

There are many causal threads that lead back to an understanding of past
influences on our conduct. There are certain tendencies to vulnerability that
St Paul points to in 1 Cor.13:11: “When I was a child, I spoke as a child, I
understood as a child, I thought as a child, but when I became a man, I put
away childish things. For now I see through a glass darkly but then ‘face to
face’ Now I know in part but then I shall know even as I am also known’

All well and good, but we know that under certain stressful conditions
‘childish things” and attitudes can revert back with a strong emotional
charge. When we don'’t forgive, we create a blind spot where that person
should normally be, we lose the perception of who that person is and, as
a consequence, we cannot access the full picture of how this offence came
about. We will likely try to forget the incident altogether and avoid anything
to do with that person. We can see this painful experience ‘through

) ) . Douglas

a glass darkly’—a distorted view that estranges us from reality; an Thackra é;m

image that just won't leave us alone. viest oj/‘ﬂfze

An incident of a lack of forgiveness not only obliterates the other P Christian
person, but in some subtle ways it wounds us, it diminishes us ,

i ) ) Community

because we will be less able to make sense of our own lives if an livine in

important piece of the jigsaw is missing and, if, too, we are forever Lonion

avoiding intelligent confrontation.
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Incitement of the Will in regard to Forgiveness

In the New Testament there is a miracle described in Matthew 17, where
the disciples need money in order to pay their taxes. To resolve this prob-
lem, Jesus predicts that if they go fishing, the first fish caught will have a
coin in its mouth. One message of this parabolic miracle is that when we
have a real spiritual need it will be met through our own striving for it.

If we then apply this teaching to forgiveness, the message becomes an
injunction to dive time and time again into the deep waters of our soul until
we have found the hidden treasure.

The well-known saying, ‘Seek and ye shall find’ can be illuminated by the
seven parables in Matthew 13, which contain the same teaching in seven
different contexts about the kingdom. All of them are involved with seek-
ing — the treasure in the field, the pearl without price and the coin which
is lost, and so on. The existence of this kingdom is a promise that we will
find salvation when we show single-minded focus to search out what we
need to overcome ourselves.

And, additionally, from these parables we can be assured that if we
involve the Kingdom in our striving to forgive, the other person will be
especially blessed—because then we will be attuned to God’s will for us,
and consequently more likely to succeed thanks to the grace that He gives
us to follow through.

Failure to forgive

Failure to forgive is not a sin provided we make an effort of good faith. Even
the disciples had personality differences in their relationships—differences
that hindered forgiveness. Peter asks Jesus how many times he should
forgive his brother, and suggests that seven times is quite enough. Jesus
comes back with seven times seventy as more fitting! In setting the bar so
high he is telling us that forgiveness is not something that comes easily, but
something that we need to learn to practise until it becomes part of our
spiritual constitution, like say, compassion, or devotion.

Here he sets new parameters for his teaching. He is saying that we are
required to strive to reach a stage of development in which we become free
from our attachment to reacting. This new capacity will then enrich us and
become part of our nature and of our faith.

In small and big ways we are all constantly attacked by others, from
gossip to calumny. We can learn not to respond to such provocation, not
be dragged into the slipstream of the negativity created, but stand on the
ground of the higher self. What do I mean by this term, ‘the higher self™?

Perspectives



Jesus talks about the mustard seed, which can be interpreted as the fire
element in the soul. This is the source which gives us the power to affirm
the facts in a gentle way much as Christ did. We see how difficult it is to
reach and maintain this ‘higher self’ when even the disciples seemed to fall
short when they asked him to increase their faith.

Breaking the Ties of Repeated Failure

Everyone has tried forgiveness, and failed: not once but many times. So how
can we make a fresh start on this issue when we have tried so many times
before? The first thing is to set our mind in such a way as to forget all the
negatives, and begin afresh as though it were the first time.

Trying again is at the heart of all our spiritual endeavours, as indicated
in the lakeshore experience with The Resurrected One. (John 21). The fig-
ure which appears to the disciples asks them if they have caught anything.
They reply that they have toiled all night and caught nothing. He then tells
them to cast their nets on the other side of the boat, whereupon a great
abundance of fish is caught, so many as to threaten the stability of their
fishing vessel.

If we want to follow this advice and apply it to our unforgiving condi-
tion, we will have to look at the problem from another angle—from the
point of view of the other, the perpetrating one who has caused the injury
in the first place.

Usually at this stage, if we get this far down the road, we can hear our-
selves crying out like the disciples ‘increase our faith’ and then we will be
able to forgive. It is indeed very difficult to do this without help, without
someone guiding us towards the possibility of the great abundance that is
at the heart of Christ’s message.

How can I get help from the Spiritual World?

In Job, Chapter 28, Job utters: ‘But where will wisdom be found and where
is the place of understanding? Men know not the price thereof, neither
is it found in the land of the living’ The origin of forgiveness comes from
above as stated in the Lord’s prayer. ‘Forgive us our trespasses as we forgive
those who trespass against us. Out of this grace flows the possibility of our
forgiving the other.

The Sacramental Consultation (one of the seven sacraments of The
Christian Community) can bring us to an awareness of the need to forgive.
In the trial we have before us we, like Job, can seek the aid of the spiritual
world. We go to the threshold, where it is possible to find forgiveness which
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is at the centre of our heart’s desire, which enables us to turn bitterness
into love.

The Sacramental Consultation

The Sacramental Consultation can be likened to a fan which, when held
closed in the hand, is hard and compact to our touch. When the fan is
opened it becomes like a bird’s wing, light like a feather, and often depict-
ing a landscape or an image from nature. In a similar fashion the dialogue
can open out between the priest and the person seeking help. The circum-
stances in which the injury took place mmay be described, and similar
incidents, which occurred in the past, can be included in the conversation.
There is an attempt to find the other point of view in which the other per-
son is restored. Out of this perception an offering can be made as our part
in what has taken place.

Now the Sacramental part begins. This is the moment where the possibility
of grace appears as when Christ said to the disciples on the shore of the lake,
‘Cast your nets on the other side of the boat’

We began with the image of throwing the lead, to find what was at the
bottom. Two people come to mind who seem to be more than most as-
sociated with the deep; the first is the prophet Jonah, who at the critical
moment was swallowed by a whale and on a different level Job, who de-
scended into the depths of darkness in the trials that Satan had put before
him. When we see forgiveness as a challenge of destiny, when we have to
courage to make this journey, we may have the grace to have Job’s experi-
ence: T know that my redeemer liveth!

Perspectives



Where the Theol L
’;teimrﬁ vy "fﬁt;‘:(;']:

Martin Samson

During the foundation of The Christian Community in 1922 Rudolf Steiner
held a public lecture course for a group of French speaking visitors. The
theme was Philosophy, Cosmology and Religion. The course follows themes
of how we can find a gesture of renewal for these three areas of knowledge
or consciousness. He begins with a description of the difference between
those people who have chosen a scientific path of understanding and those
who choose one of faith and describes a juxtaposition that could have been
spoken of today. The scientific age has changed our concept of belief and
it allows our philosophies to be guided by what is reasonable alone. Our
cosmology includes an infinite spatial dimension based on physics and the
mechanics of light. Our religious experience can be subjected to critical
questioning to the point where it fades into non-existence; or it may be
tolerated as a purely personal matter that has no bearing on reality. Those
who still hold to other dimensions than the physically provable are left with
faith in the dim memories of religious teachings. Scientific knowledge and
faith stand side by side, one demanding the results of the attainable world
of observation, the other calling us to extend our knowledge to religious ex-
perience and not to leave the understanding of spiritual things to traditions
and dogmas that ask us to believe without a need to understand.

Steiner then continues through the lecture course and explores many
different ways that we can find a renewed connection to philosophy, cos-
mology and religious consciousness. We are encouraged to place human-
ity and Christ within these three forms of understanding that are born of
our conscious experiences of a supersensible world through imagination,
inspiration and intuition. Interestingly enough, the renewal of the religious
consciousness, out of which we can renew our religious practices,

o . . . Martin
comes from the intuitive connection and communion experiences S .
o . . amson is a
of the beings in the furthest dimensions of the starry cosmos. est of Th
. . riest of The
Religion can only be renewed through a renewal of our religious P Christi
. o . . ristian
consciousness which is founded on a conscious connection or o
. . . . . Community in
communion with the spiritual beings in the landscapes of the Adelaid
elaide.

spiritual world. Rudolf Steiner’s ideas on the renewal of religion
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are based on understanding our spiritual experiences. These experiences
are in themselves religious ones as they are a conscious communion or
connection with spiritual beings.

How does this process look for us? For while we may aspire to attain
imagination, inspiration and intuition through following a path of knowl-
edge, it would be difficult, if not disempowering, to say that we could only
understand our religious experiences consciously once we have experienced
initiation. When we try to understand our spiritual experiences we tend
to create a philosophical and cosmological framework in which they make
meaning in our lives. Prayers, meditation and ritual are all ways of entering
into religious experience of other dimensions, and coming to understand
them nourishes our faith. We can work constantly on broadening our
philosophies and cosmology out of religious experience that has found
reasonable understanding. In this sense we are all theologians, seeking
through pondering, dialogue and study to integrate our experiences into
a framework that guides our activity in the world. In fact until our under-
standing of these things actually changes our deeds, we might say that we
do not have faith. Rudolf Steiner’s renewal impulse is actually a description
of our human nature.

In this sense, Steiner himself was a theologian. He too had his profound
experiences of the spiritual world, communed with spiritual beings and
went on a journey to bring pictures, imaginations and knowledge of these
worlds into a philosophical cosmological framework in a rational way.
While doing so he addressed many of the disciplines within theology. He
was a biblical scholar who illuminated profoundly the mysteries of the Bible.
He can also be seen as a true inter-faith theologian who illuminated many
sacred texts, mythologies and cosmologies from other cultural traditions.
His understanding of the earth as a spiritual being and the working of the
divine feminine in the re-awakening of Persephone and Isis-Sophia demon-
strate his deeply eco- and feminist theological understanding of theological
anthropology: the understanding of the unique role of the human being in
creation. Later he became a liturgical theologian through his far reaching
understanding of ritual in the founding of The Christian Community.

But can we see Steiner as a systematic theologian? The great systematic
theologians, such as Thomas Aquinas in the Middle Ages, or Wolfhart Pan-
nenberg today, have developed ‘systems’ in which step by step the doctrine
of God, of Creation, of Man and redemption are explained.

However, with Rudolf Steiner we have to read many different books and
lectures and find a way of fitting snippets of information, contradictory
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imaginations and some fairly left of field ideas together into a cohesive
whole in our minds. We have to do the ordering in our own understand-
ing to generate the theology. I think Rudolf Steiner consciously chose not
to write a clear systematic theology as he wanted to create a spark within
us that would do the work of ordering and understanding by forcing us to
bring our experiences into relationship with his ideas.

This is the moment where theology and religion meet in Steiner’s
thoughts, where understanding and devotion nurture each other. As a
process Steiner himself describes it as a liturgical theologian would. He
says we can have experiences of the divine spiritual world which at first
may be unintelligible to us. These experiences come in many forms such as
rituals, prayer, walks in nature, watching the stars and in human relation-
ships. At first these experiences may give rise to feelings that are difficult
to articulate but generate a sense of awe and wonder. Our sense of awe and
connection drives us to want to understand the experience. The process
of finding words, analogies and philosophical frameworks to explain the
experience is a theological one as it gives us the understanding upon which
our life activities adjust and change. As we grow in our understanding and
our life is enhanced through the growth of our philosophy and cosmology
we feel a new drive emerge within us. This feeling is where theology be-
comes religious. It arises within us as a need and a drive towards express-
ing a religious deed in the world. A sense of needing to give gratitude and
thanksgiving back to the spiritual world, the other person or to nature takes
form in our soul. We could say that our growth in understanding now seeks
experience again. This gesture towards the world is where our conscious
communion finds its expression in an activity of reverence and devotion
that brings with it the need for nurturing and caring for that other being.
It is an outpouring of our inner experience of understanding towards the
other in a form of creativity and love.

This was not a theoretical idea in the life of Rudolf Steiner. He lived this
cyclical process of experiencing the Spirit leading to understanding and
understanding leading us back into religious expression. The way he did
it may not fit in with the more traditional definitions of what religious
expression might mean. Normally we understand ‘religious’ to mean
some form of church practice or ritual. However, Rudolf Steiner saw the
principle of religious freedom as part of the path of evolution of conscious-
ness within individual destiny. In his own life he continuously expressed
his own growth in understanding his spiritual experiences in the world.
This was always done with awe, wonder and deep love for humanity and
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the spiritual world: a deeply religious experience. There are many stories
of his growth and realization of the religious life. He would at times have
tears in his eyes when bringing some experience of the spirit to the world.
It was well known that he would pray the Lord’s Prayer out loud in his
room each day. His whole devotion to the growth of the various initiatives
in the world and the care he showed for the people trying to establish the
anthroposophical work in the world showed great devotion and religious
action. It was a true expression of how the understandings of the spiritual
experiences (his theology) became the framework for his action in the
world (his religious practice). His theology, philosophy and cosmology led
to action in the world that took the meaning of the word ‘religion’ into the
free deed of the individual.

Where does Rudolf Steiner’s theology become religious? I hope we don't
expect an answer that says it is in the founding of The Christian Commu-
nity. For me it is in observing how his own journey led more and more to
his own freedom of religious expression in the world. As his understanding
and confidence in his realizations grew so did his confidence in being able
to draw attention to the power of prayer and spiritual activity in the world.
It may seem strange to think that Rudolf Steiner himself had a biography in
his own realizations and creative religious expressions in the world, but it
is true and he himself spoke of how these things developed for him to the
point of possibly losing just about everything he had stood for.

The example in Steiner’s own life is also where he always challenged
humanity, and especially those who would follow his teachings, to take up
the process in their own lives. The question of where we seek our experi-
ences of the spirit, and how we give something back in devotional practice
to humanity and the spirit, is a completely free choice. A further develop-
ment of this gesture is to develop reverence towards the destinies of other
individuals and to liberate them into the full expression of their religious
participation in the creative transformation of the world they act in. Rudolf
Steiner’s theology (the process of understanding our spiritual experiences)
becomes religion (the process of devotional activity into the world) in the
life of individuals who continuously follow the mutually nurturing path of
spiritual understanding and religious experience.

Perspectives



Finding one’s true Self at
" the Altar

Julia Polter

Spiritual seekers of all traditions and times strive to access a realm, which
lies beyond our everyday reality. Often the entry into this realm is con-
nected with an altered or extended experience of the self. A transformed
self-consciousness goes hand in hand with an understanding of the spiritual
world.

Accordingly living with the Act of Consecration of Man and the other
sacraments of the Christian Community very often gently changes over
time the relationship to the world and to ourselves. Our understanding of
the spiritual is deepened. What is happening at the altar and in our com-
munities that allows this to take place?

Before we can answer this question it might be helpful to look at other tradi-
tions and their way to change the experience of the self. Following old teach-
ings the Zen master Guishan Lingyu asked his pupils to contemplate a riddle:

Tell me in one word what your original being was before your parents

gave you birth and prior to your capacity to discriminate things.

In their effort to answer, the students will be led back in time to the ori-
gins of their existence. Questions like this might come up: Where were we
before we started thinking? Where were we before we received a physical
body? Did your experience of the self exist before you were born?

Going back to the origins in the way described can bring us to a point
where we might feel that our individual, everyday thinking does not lead us
anywhere but into nothingness. We might conclude going back in time that
we did not exist at all as an individual self; or that we were an unidentifiable
integral part of a ‘great cosmic consciousness’ before we were born. As a
result, the experience of our self may be perceived as a transient

illusion, which will not lead us to higher knowledge. Julia Polter

Another way to gain a new relationship to ourselves is, not by is a priest of
going back to our origins like the Buddhist teacher suggests, but by The Christian
being aware of ourselves in the present moment. The contempo- — Community in
rary spiritual teacher Eckhart Tolle describes this as a life changing Chicago.

personal experience:
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For years my life alternated between depression and acute anxiety.
One night I woke up in a state of dread and intense fear, more intense
than I had ever experienced before. Life seemed meaningless, barren,
hostile. It became so unbearable that suddenly the thought came into
my mind, ‘I cannot live with myself any longer The thought kept re-
peating itself several times. Suddenly, I stepped back from the thought
and looked at it, as it were, and I became aware of the strangeness of
that thought: ‘If I cannot live with myself, there must be two of me—the

I and the self that I cannot live with! And the question arose, ‘Who is

the T’ and who is the self I cannot live with?

Tolle describes how with this experience of an ‘observing uninflected self’
his ‘unhappy everyday self’ collapsed and stopped playing the major role
in his life. He calls the newly found liberating entity in himself the ‘T AM.

In this spiritual experience the suffering ‘everyday self” becomes a step-
ladder to a new awareness of a second self, which is always there. It was
just not perceived before. The ‘lower self” starts to acknowledge the ‘higher
self’ as a living reality and authority.

The sacraments can promote a similarly transformative experience.
Central is here the celebration of the Act of Consecration of Man. This is
a collaborative happening, in which everybody present is equally invited
to engage in the process by being fully there, with all senses, awake in the
present moment. The foundation of the Act of Consecration is a sensory
experience, honouring the presence of our so-called ‘lower self’ But when
the first words are spoken another layer is added to our participation: ‘Let
us worthily fulfill..” The participant will soon realize that this is a challenge.
Distracting thoughts come and go; the feeling of tiredness can be over-
whelming. But if the will and interest to contribute to the service actively
are there, sooner or later a living awareness of the self will develop which is
comparable to the experience of Eckhart Tolle. One can realize that there
are ‘two of me'—’the self which distracts itself” and ‘the self, which can tune
in, which feels perfectly at one with what is said’ This realization might be
accompanied with the feeling that through attending the Act of Consecra-
tion inner turbulence grows calmer, and a growing sense for one’s owns
direction in life is developed. This is because—like Tolle—we consciously
or unconsciously also start to live more intensely with the question: “Who
is the I? The true self?” And the Act of Consecration of Man starts to offer
answers. The perception of our lower self, our higher self and the being of
Christ start to merge in our experience. That can be very inspiring because
it gives us ideas about our future as humanity and individuals. Where are
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we going? What am I called to do? So instead of leading us solely to the
origins of our existence all sacraments invite us to see the future aspects of
human evolution as well. We engage in a process in which we are allowing
our everyday consciousness to have a conversation with the eternal in us.
As observers of this conversation we learn to embrace and to nourish in us
the Christ consciousness, which lives in the renewed sacraments.

1 thank You God for most this amazing

i thank You God for most this amazing

day:for the leaping greenly spirits of trees

and a blue true dream of sky;and for everything
which is natural which is infinite which is yes

(i who have died am alive again today,

and this is the sun's birthday;this is the birth
day of life and of love and wings:and of the gay
great happening inimitably earth)

how should tasting touching hearing seeing
breathing any—lifted from the no
of all nothing—human merely being

doubt unimaginable You?

(now the ears of my ears awake and
now the eyes of my eyes are opened)

.0 . cUmmings
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The Business of doing qood
with Money a9

Odilia Mabrouk

14

There are many real-life examples of irresponsible business practice, from
Shell’s actions in Nigeria to the experience and disappointment of having
bought cheap, faulty products from a local market trader. The destructive
principles of hard-nosed corporate behaviour are known to bring out the
worst in people.

However, all activity involving money and power (whether on the part
of a government department, community organisation or individual) is
prey to many of the same pitfalls as business. This is useful to bear in mind
whilst reading this article.

Business as the way forward

As one of the largest bodies of influence, the corporate world is able to
revolutionise and revitalise life on a massive scale. This starts to occur
when we question ourselves and, as a result, move our focus away from
the traditional profit-based format to seek solutions with recourse to the
positive images of business. Business can become a vehicle for healing
when its identity and practice are re-imagined and a paradigm shift occurs.
Progress in many areas is already being made, some examples are men-
tioned below.
o Sustainable Development is a concept which encompasses
care for the environment and society rather than simply
focusing on wealth generation. Organisations such as Forum
for the Future (www.forumforthefuture.org) are a useful
resource in this regard.
+ Corporate Social Responsibility (CSR) looks in particular
at the social impact of corporate life and may, for instance,
lead to companies donating to charity, or a company policy
which requires employees to spend part of their working
week volunteering in the community.
o The growth in Social Enterprise has led to a necessary
blurring of the line between charity and business and
brought grassroots initiatives into the arena. In the UK there
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are regional support agencies precisely for this purpose
(e.g. http://www.socialenterprisewm.org.uk).

Making money is still very important

Economic activity is important as without it poverty, ill health and the
breakdown of communities ensue. As Juriaan Kamp writes in his article
“The New Sustainability’ (Ode Magazine, Volume 8, Issue 2) ‘It’s wrong
to think economic growth and sustainability are mutually exclusive, we
can address the ‘bottom line’ of business income whilst caring and acting
responsibly for other beings around us.

Developing positive images of business — Designing for resilience

We may not always be able to keep our good intentions intact through
the passage of money, but as William McDonough and others point
out: we are able to do this to a greater extent when we design some-
thing for use in the world. When designing a product or service, the
driving motivation need no longer be about just making money, but
about bringing to birth a series of actions that support life and its sys-
tems in the future. This also means designing in adaptability (built in
obsolescence is at the opposite end of where we want to be); a product
is best designed to have several lives and be reused or recycled when
its initial purpose has been exhausted.

Co-creating with intent
Co-creation is a practice whereby end users are included in the product
development process, enabling people to consider the potential prod-
uct/service from different perspectives. A key ‘add-on’ to

. Lo . ) Odilia Mabrouk is
the practice of co-creation, is where the ‘creators’ have a -
. . a freelance facilitator
shared vision through concern for the impact of the result. '
. . . . and director of The
Without the shared intent for good it is merely a marketing i i
Hub Stourbridge CiC

and functionality exercise.

. . ) . working to create a
Our understanding of ‘beauty’ is varied, but some- S

thing can be beautiful not just visibly, but because of the e wo'rkp e
1 o . o . the West Midlands to
thinking behind it, the joyful and nurturing intent which , "
brought it into being. Where many people have been in- SWZP S Omlf ¢
volved in creating something which is based on a beautiful lusm:’s P mctl,ce
and ‘gallant’ idea, the story of its development is able to a4 Onf;l caed l,‘;e
spread with much less need for advertising; word of mouth an com;:u;z Y
activities.

is almost good enough.
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Business schools such as Knowmads (www.knowmads.nl) are active in
bringing together co-creation and sustainability.

Deepening trade relationships

Finding a way to make money that has positive impact is not easy.
Imagine the life of a coin from its birth in the mint to its demise at
meltdown, and consider how many conscious and unconscious human
interactions have directed its fate.

Our intentions to ‘do good” with money last only as long as we have
the money in our possession. The minute we pass it on, the new ‘owner’
is free to cause further joy or pain through the next transaction and
we generally have no say in the matter. Where there is a breakdown in
our communal relationships, money and trade seem almost to have a
life of their own, causing havoc or help according to random sets of
human behaviour.

If the relationship between traders is developed to be based on a
sense of shared responsibility, it will become relevant to the buyer to
know where their money has been invested and for the seller to be
responsive to that. This can enable more trust and transparency based
on a shared motivation to do good.

Transparency in a nurturing environment

In the corporate and political worlds, the concept of transparency to
one’s stakeholders is a feature. This means that those with a ‘stake’ in
the institution are not seen as being restricted to the shareholders, but
including anyone affected by or interested in the organisation’s activi-
ties. But being transparent is not necessarily easy, as it opens one up
to attack and a weakened organisation is less able to be competitive in
the marketplace. Developing a culture of trust where organisations can
become vulnerable without damage from the consequences of attack,
but at the same time are able to process criticism, is one way to move
forward in creating a corporate arena that supports life and the positive
impact of money.

Collaborating to shift awareness

More and more organisations and individuals are choosing to seek greater
meaning in their work than simply a way to earn money, and it is key that
we begin connecting the dots and learning how to be resilient enough
together to adapt to a fast moving world.
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Part of this can be through engaging with or passing on the word about or-
ganisations that step out of their comfort zone to become more sustainable
and responsible. Examples of this include a nationwide food company that
takes up the fairtrade banner; a local factory that champions the usage of
recycled packaging; an outdoor clothing group that structures a company so
that any employee , regardless of role, can lead on innovation; and a carpet
company where every employee is well versed in sustainable manufacture.

Similarly it is important to continue to come up with solutions for those
corporations and institutions (including political ones) that are stuck in
the old way of doing things, continually flagging up the destruction left in
their wake and suggesting solutions for change.

Being connected

Getting together is another way of helping things to moving forward.
Sharing ideas and plotting a map of innovation—it doesn’t matter how
small the innovation is, as long as it is born out of caring for the world.

Finding the places to meet and engage with this shared energy and
sense of value can be hard. But again there are online places and physi-
cal spaces where this can happen. The Hub movement (www.the-hub.
net), which is a shared workspace with a difference, welcomes and
supports small and large initiatives in a conscious role as facilitator and
host of a global movement for change.

Finding ‘breathing space’

It is important to create enough space in our lives to be considerate in
the widest sense of the term. This means taking time to consider the
impact we have on life whilst simultaneously enjoying the gift of living.
Stewardship in service of life can better fire our behaviour if we take
the time out to ‘breathe’

Stepping forward and showing up

Accessing our sense of community and becoming considerate and col-
laborative creators is what can inspire us to lead our lives rather than
just go through our experiences passively.

This may involve leaving behind an old identity, perhaps re-assessing
the role one is playing in the web of monetary interactions, giving up
the drive for status or the perceived need for stability, and reworking
one’s life in a new mould fashioned out of a desire to see good things
happen. We will get there if we continue to try, together.
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On the Death af A young

Person

Susan Vos

Though I am dead

Grieve not for me with tears
Think not of death

With sorrowing and fears;

I am so near that

Every tear you shed

Touches me although

You think me dead

But when you laugh

And sing in glad delight,
My soul is lifted

Upwards to the light

Laugh and be glad

For all that life is giving,
And I, though dead,

Will share your joy in living.
Anon

What a beautiful poem, what simplicity and yet, what wisdom! What is this?
Laugh and be glad
For all that life is giving
How can one as a parent who has lost a child laugh and be glad? Surely it
is not possible. Our precious child has been taken away. It is as if the end
of our own life has begun—the very, very end. It is the cruellest thing, the
most awful, living nightmare for a parent. One expects to lose ones parents
but losing a child severs the parent-child connection in quite another way.

How can one transform ones pain into joy? Is it really possible? Is it not
simply a question of allowing time to heal the pain?

To me, it is possible. It is also necessary for us to do this if we truly care
about our child, about their soul. When we embrace joy and love, we can be
found by those who have left the physical plane, and in their soul form they

Will share your joy in living
as well as be set free to move forward in their realm. Through living in
a new way and embracing joy, our own pain will be transformed into
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something quite beautiful. However, this new way of living requires effort,
dedication and commitment: it means ‘taking up our cross and bearing
it’ in the most meaningful way possible, working with it and, in so doing,
transforming ourselves. When we do this, the burden that initially appears
impossible to lift, —quite, quite impossible — is lifted or lifts of its own
accord.

How can this be? And what is this new way of living? Where does one
begin? One feels so gripped in utter despair, numbed with pain.

For me there is only one way that true transformation can take place. It
means choosing the path of gratitude, living in absolute trust and, most
creative of all, cultivating an awareness that the soul who has ‘left] is still
present, just in a different way. To start with, we need to want to begin the
journey. It might be ‘easier’ to give up and remain in a state of hopeless-
ness and despair. But once one has made that decision, one can begin this
task which is a life-long journey, one that requires absolute dedication and
commitment. But as time passes, the journey to the light becomes easier
and easier.

The path of gratitude is well known. When confronted with a tragedy
or challenge of this nature, gratitude has to become just as important as
breathing, it has to permeate our lives so that it becomes part of our daily
living. Everything which we do must be imbued with gratitude. The more
we work with this, the more our eyes are opened to what there is to be
grateful for.

With gratitude comes the question of living life in the fullest and in the
most meaningful way possible. In my case, this is where my own son, Si-
mon, the one I ‘lost] has helped show me the way.

In life, Simon was a great teacher, sharing with others whatever he knew.
He also taught others how to live by example, through caring, sharing his
joy of living, encouraging, motivating, understanding and ‘working” with
love. Many have said he was here to teach us. Often when I walk in the
forests and mountains, I ask ‘how did you feel in your own body, how did
you see things around you—for you to have lived in such a way that I can
only aspire to live? What was it like to be in your skin?’

I have experienced strongly that what is required of us is of great impor-
tance to the departed soul. If we are able to see life as just a part of the soul’s
journey through many incarnations, we come to understand that our love
is vitally important to this soul. We need to give as much love as we can
possibly give, pouring it out to the soul in question, our loved one. With
gratitude and love, we are enabled continually to refresh our memories of
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what he or she did bring to us, those times of shared happiness and the
ways in which our lives were enriched by their existence, and so allowing
unhelpful thoughts to fade away.

With the path of gratitude, one almost effortlessly begins to walk through
life with absolute trust, knowing that life will always bring to us what we
need, and that whatever is to come will come. Gratitude is the highest
form of prayer, a prayer without a petition. When we adopt this way of
life, everything we ask for without actually asking, absolutely everything
we need, is given to us. The path of gratitude brings with it so many gifts.
These gifts are gifts of the spirit, gifts of overwhelming love, divine love
which fill our hearts and minds and bring us to this state of joy, and thus
we are able to effortlessly

Laugh and be glad

For all that life is giving
Our joy is not only our own joy; it is a shared joy, a joy we share with those
living and with those who are ‘dead’

I am so near that

Every tear you shed
Touches me although
You think me dead

But when you laugh
And sing in glad delight,
My soul is lifted
Upwards to the light

When we live as if the ‘departed’ soul is always with us, and with joy and
gratitude in our hearts, we shower that soul with love and warmth from
our own soul. We are giving this soul a gift. We are also enabling ourselves
to become vehicles through which the highest intentions of that soul in his
or her earthly life may continue and not be lost.

Many have said to us of Simon “What a loss to the world’ to die at the
age of not quite 25 years. If we look at the lives of people who seem to have
been cut down in their prime and could have done more for the world, is it
really a loss? What have these ‘departed’ souls given to the spiritual world
for its own working for the further development of mankind? Can we find
a way out of the ‘quagmire of grief’ to allow all those who have ‘left’ us as
well the angelic beings, to work through us and alongside us and, in so do-
ing, find a real place for Christ to be present in our lives?
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Though I am dead

When the leaves of the trees scatter and fall to the ground, they nourish the
earth through their dying. How much more can the human being, created
in God’s image, nourish the world when he or she dies?

Though I am dead

Grieve not for me with tears
Think not of death

With sorrowing and fears;

I am so near that

Every tear you shed
Touches me although

You think me dead

But when you laugh

And sing in glad delight,
My soul is lifted

Upwards to the light

Laugh and be glad

For all that life is giving,
And I, though dead,

Will share your joy in living.

Anon
Susan Vos
With additions by Rob Vos
3 November 2007

A year after the death of Simon (16 December1981-14 October
2006), Susan was inspired to write this reflective piece for the priest
of The Christian Community who celebrated Simon’s funeral. Susan
lives in Brisbane and. is a friend of The Christian Community in
Australia. She has facilitated workshops on the sacred subject

of death, grief and awakening to our dead for the Canberra and
Melbourne communities.

For a copy of her Ebook collection of readings, quotes and
meditative verses: Meeting Death, Transforming Life, Awakening
to Those Who Have Died, email Susan at svos@bigpond.net.au
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ﬁm(iamtivitt/ —an Attack
upon Human .I;ife

Hans-Bernd Neumann
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Hans-Bernd
Neumann

is a priest of
The Christian
Community in
Tiibingen.

After the catastrophe of Fukushima there has been an increased aware-
ness—at least in Central Europe—that the commercial use of nuclear power
also entails enormous dangers. The main hazard arises from the release
of radioactive radiation which has a particularly damaging effect on all
living things. This statement appears to be contradicted by the recurring
reports from Chernobyl, which tell of a new multitude of animals within
the exclusion zone around the ruined reactor. In this territory abandoned
by human beings, wild boars weighing more than 100kg have been seen,
catfish over 2m long swim in the waters in the zone, and feral horses and
herds of bison congregate. Despite the most intensive radiation, which is
still present to a certain extent even now, the life of flora and fauna appears
to be thriving. Can we conclude from this that radioactivity is after all not
so bad as we are told by the biophysicists?

The nature of the danger posed to life by radioactivity

The first thing to establish is that radioactive radiation is not perceptible to
man or animals. Our senses cannot disclose to us that an area is radioactively
contaminated. We need technical aids in order to have any way of detecting
radioactive rays. They can do this because radioactive rays ionise matter, i.e.
they generate carriers of electrical charges (free electrons and radical ions).
That is why one speaks of ionising radiation in connection with radioactivity.
Now, ions and free electrons immediately strive for electrical equalisation;
they do this by simply seizing hold of the necessary missing charges from
the nearest atomic environment and, in doing so, ionise that environment
likewise. This process within that microscopic world continues
until the free electrons and radical ions finally find and mutually
neutralise one another. In the course of this ‘pacification’ of the free
bearers of charges at the atomic and molecular level, molecular
bonds are broken and larger molecular formations are destroyed.

If radioactive radiation comes into contact with living cells or
organisms, ions are generated within them; but ions in the cel-
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lular fluid are lethal for the life-functions of the cell, because they rupture
the large molecules of the cell nucleus—especially its DNA—and thereby
destroy them. Although cells with destroyed or damaged DNA can still
function for a while within the organism, at the moment of cell division, at
the latest, the cell dies. This means that radioactivity as ionising radiation is
particularly harmful to living things at those places in the organism where
cell division occurs most frequently. This property of ionising radiation is
made use of in the irradiation of tumours, since the cells of tumours usually
divide much more quickly than the surrounding tissues. When subject to
radiation, tumour cells die faster than healthy tissue. Conversely, substances
(such as Amifostin) that absorb free radicals are used to reduce a tissue’s
sensitivity to radiation.

In the case of adult mammals and human beings, the digestive organs, the
mucous membranes, the blood-forming bone marrow and also the germ
cells react with particular sensitivity to ionising radiation, whereas muscle,
nerve and fatty tissues are relatively insensitive, as this cell tissue no longer
divides. For this reason, one may be given a lead apron to protect the body
when having one’s teeth X-rayed, whereas a lead helmet is unnecessary,
as the nerve cells in the head no longer divide. In summary, one can say
that radioactivity has a particularly damaging effect on those parts of an
organism in which life processes are taking place, on those areas which
are continually renewing themselves through cell division. For that reason,
infants and children are at particular risk, as all their body cells multiply
through cell division during the phase of growth. It is entirely sensible for
pregnant women to avoid travelling on high-altitude flights for the first
three months after conception; the embryo, in the process of becoming, is
especially sensitive to cosmic (ionising) high-altitude radiation. This effect
of radioactivity applies to all living creatures: plants, animals and human
beings.

Genetic changes due to radioactive radiation

A particular problem with radioactive radiation is the fact that it can alter
the genetic code in the germ cells. In the 50s and 60s of the last century,
it was shown in mice and also in some larger mammals that even a single
brief irradiation with a dose corresponding to the annual natural radia-
tion measure of 2.5 millisievert was enough to engender genetic changes
in their descendants. What was unexpected was that these changes only
really appeared in the third to fifth generation—in some cases it took until
the thirtieth. Only in the future will genetic changes due to radioactive ir-
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radiation emerge as a great problem for mankind. Even though the results
of the animal experiments of the 50s and 60s cannot be transferred directly
to human beings, it is regarded as proved that genetic changes will also
only appear in large numbers in man in the third to fifth generation. That
is to say: the genetic damage caused by Chernobyl will only be observable
in massive numbers of human beings from the middle of this century
onwards. Changes caused through the Fukushima catastrophe will only
become apparent at the end of our century. Since, our time being what it
is, nations and races fortunately intermingle more and more, this problem
will concern mankind as a whole!

Interpreting the reports from the exclusion zone around Chernobyl

For hundreds of years the main danger for wild animals and plants, par-
ticularly in cultivated landscapes, has been man. Wild animals and plants
are decimated through hunting, through agriculture, through the use of
pesticides. All this applies quite particularly to a long cultivated area such
as the Ukraine. In 1986, because of the radioactivity, people had to flee this
landscape precipitately, thereby leaving the world of animals and plants
to itself. This means that the main danger to these living beings has been
removed. Certainly, radioactivity is still present in this area, but when an
animal—a wild boar, say—falls ill, it is eliminated, in accordance with the
laws of the animal kingdom. Only healthy and strong animals (and plants)
survive. The number of single animals perishing in the natural environment
around the reactor is relatively low over against the previous extermina-
tion by man. The individual animal of a species is still threatened and
endangered by the radioactivity, but the whole animal species profits from
the absence of man—as can be seen by the immense wealth of life in this
region. Similar phenomena are known from other exclusion zones. In the
last forty years, large areas of the former border-territories of the German
Democratic Republic have developed into veritable biotopes as a result of
the absence of man.

Radioactivity and the human being

We see, then, that the immense enlivening of nature in radioactively
contaminated areas is due to the absence of human beings. As far as the
individual organism is concerned, the lethal danger posed by ionising radia-
tion remains. A dying creature is very soon replaced by another creature of
the same species. Genetically altered individuals are as a rule easy prey for
predators, and they disappear. This rule does not apply to human beings.
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If a human being is exposed to radioactivity and falls ill as a result, he or
she is cared for and nursed. If a person is born with some genetic damage,
we do not deny him or her their human dignity and worth; rather, that
person will as a matter of course become a carrying member of human-
kind. Radioactive damage that shows up as cancer or genetic impairment
is retained in mankind, because, simply by virtue of their being human, we
grant each individual their human dignity and value, regardless of his or
her temporary or chronic illness and regardless of his or her genetic status.
This gives rise to a thought that can also be derived from religious sources
(e.g. Koran, Sura 5: ‘Every human life is to be as prized as though it were
the entire world’ Or from the Gospel of Matthew 6,26: ‘Are you not much
more than the birds of the sky that are nourished by the heavenly Father?’):
viz. that every individual human being is a species in his own right. As an
individual, he or she is an important element in the progress of the world.
That is why in the future the life-destroying effects of radioactive radia-
tion will affect mankind more than the plants and animals. This should
be given particular consideration in the discussions about the effects of
radioactivity, but also in such discussions as, for instance, those concern-
ing pre-implantation diagnosis, which will take on increased weight when
genetic changes caused by radioactivity begin to appear in greater numbers
within humanity.

Translation: Jon Madsen
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Letter from Ireland
Malcolm Allsop

In the early Summer of 2011 Barack
Obama visited Ireland, as did the Queen
and The Christian Community held its first
official Open Day. There were other events
which received media attention around
that time—a political leadership swing
from the right to the more liberal Fine
Gael party, ongoing financial concerns,
knifings and Ireland's entry for the Euro-
vision Song Contest. However, the three
events first mentioned will be particularly
remembered: Obama was the latest in a
long stream of famous (American) visitors
to these shores who are able and keen to
trace their roots hack to this mysterious
and wise people and their unique isle (al-
though comparisons have been drawn with
Sicily...). N.B. less famous visitors, but with
similar ancestral claims, do make for a size-
able percentage of the Irish tourism trade.
The visit of the British queen was felt by
the vast majority of the population to have
been a successful and timely and signifi-
cant statement in the 'peace process’; un-
thinkable even ten years ago.

As for the open day of The Christian
Community, Movement for Religious Re-
newal (Ireland) Ltd, on Whitsunday in
Co. Clare, well, it too was preceded by a
similar mood of trepidation and anticipa-

tion, as were the two

Malcolm Allsop  state visits, and it too
is a priest of was deemed by all who
The Christian attended it (and gave
Community in feedback) a great suc-
County Clare, cess. Three still singu-
TIreland. lar events, at the time of
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past twelve months. As for the other news,
the political swing is followed with inter-
est, the financial concerns have continued
to be existential for thousands; simmer-
ing aggression seems to be chronic in the
cities at least and things may come and
things may go but the Eurovision Song
Contest goes on for ever.

The Christian Community is still in the
category of a visitor to these shores. Al-
ready a lot longer here than the brief state
visits of 2011, we can find some shared
motifs nevertheless which hopefully can
be developed for future good.

One such motif is that of roots. The past
plays an important role for nations and
people alike: whether exploring or deny-
ing it, resolving, exaggerating or covering
up certain parts of it, or simply nurturing
a connection with it. A (still) 'new world'
and its citizens have an understandable
longing to trace some roots or ancestral
connections, after the pioneering forbears
have gone, or had to go in search of pas-
tures new, leaving much behind. An ‘old
world’ carries many grievances and still
to be buried hatchets, calling for dialogue
or silent deeds, reconciling what has gone
before.

In our case it has to do with how Chris-
tianity has lived in, been practised upset
even, a particular land and its people, i. e.
the environment into which The Christian
Community enters. Are there points with
which we can connect, points which of-
ten lie below the surface of outer practice.
...or malpractice? Even a contribution
towards healing, towards deeper under-
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standing of that which lies at the heart of
Christ's connecting with the earth?

Celtic spirituality has long since been
(re-)discovered and sensitively 'led’" by
the likes of the poet and scholar John
O'Donahue, shared in the story-telling
Padraic Colum, Ella Young, and nurtured
at grass-roots' level by thousands of peo-
ple, born and bred here, out of their sense
for the spiritual heritage of forts (raths’)
and wells, elemental influences, legends
and customs going back over centuries.
(Even a local horse fair traces its existence
back over a thousand years, never mind
Celtic history.)

These two words, 'Celtic spirituality’
seem to belong together for very many
people, whereas to enquire about Celtic
Christianity—even in a Christian book-
shop—draws blank expressions here. The
general focus is on the two main churches
of Roman Catholicism and Protestantism
(Church of Ireland). But haven't they in-
herited anything of Celtic Christianity, its
customs or consciousness? (A local vic-
ar—Church of Ireland—did respond by
saying: ‘Yes, in our sense for autonomy in
each of our dioceses’) On the other hand
there are various authors, with an anthro-
posophical background—for example Ja-
kob Streit, Hans Gsaenger, Christopher
Bamford, Cornelis Los etc.—who have
made Celtic Christianity their theme.

Perhaps to find a wider audience anoth-
er expression is called for, such as 'Chris-
tuality’, which would build or at least indi-
cate a bridge between two interconnected
worlds, held at arm’s length by many in to-
day's spiritual v. religious divide.

For The Christian Community the ques-
tion remains: to what extent do the ideas
and practices of a Celtic Christianity flow
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into that which we are 'renewing'? As stat-
ed above, wherever The Christian Com-
munity has gone, it has been interested
to connect with the existing spirituality
of that region. When looking, almost in
vain, for exponents of Celtic Christian-
ity (see footnote), one is gradually thrown
back onto the question: are we, The Chris-
tian Community, a main bearer of such an
impulse(and not just within Irish shores)?

And what is meant by Celtic Christianity?

Some examples:

1. A meeting and merging of Christianity
and (pre-christian) spirituality as hap-
pened so naturally and ‘'martyr-free' in
Ireland, (‘A wonder;, says Christopher
Bamford);

2. A belief in the working together of
divine grace and mankind's 'creative
grace', a freedom given us by the Log-
os, by Christ (see Jakob Streit ‘Sun and
Cross’ on the theology of 4™ century
Pelagius);

3. The creation of autonomous (monas-
tic) groupings, rather than over-arch-
ing hierarchical structures. (See Dara
Molloy, Nora Chadwick etc.)

4. ‘Peregrination pro Christo’ a wander-
ing, travelling pilgrimage, not so much
to a set destination but more about be-
ing homeless with the spirit of Christ.

5. Christ as Lord of the Elements: finding
the divine in nature yet being distinct
from it.

6. A merging of the Cain and Abel
streams... (A story quoted by Christo-
pher Bamford, H Gaessinger etc.)

7. A sense for the multi-faceted nature of
the spiritual worlds. (‘Polytheism, D.
Molloy would say)

...And more besides. Suffice it to say, the

question (above) regarding the bearers,
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the representatives of Celtic Christianity
today, is justified, as can be seen from at
least some of the above points.

It is just possible that the President of the
United States might return—Shannon Air-
port was miffed that they weren't chosen
for this auspicious trans-atlantic flight. A
head of the British royal household might
also come again now the way has been lev-
elled (and a strong shared interest in horses
could well continue to be a link)

Another Open Day? Why not? We sent
off over forty white balloons on the day.
Attached were 'finder' postcards, with
the promise of a prize for the one found
farthest away. Only one has been re-
turned so far, found by a young boy ‘on a
mountain’(he wrote), north-west of here.
So there is still plenty of 'outreach’ work to
be done. And things move at a gentle pace
here (thanks, in part, to the ‘blow-ins’ who
like the idea of 'Irish time").

May our bungalow become a beacon
amongst bungalows. May we be spared
the For Sale sign which over-shadows so
many properties since the Celtic tiger, (tail
between its legs or laughing all the way to
a different bank?), and be able to speak the
language of at least some of those souls re-
emerging from the rubble of the last two

Sent out among Wolves
Till Haase

We are being swallowed up: by time, by
work, by people around us—who has not
felt this, again and again? And we lose
ourselves through being submerged in
this way by other things. But this is our
path in the world, drastically described by
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decades' highs and lows. For many these
years were short enough that they have
not completely forgotten the values and
customs held dear over centuries. Part
of the shake-up period has nevertheless
also hinged around the central church in-
stitutions—see national press for details.
Their turmoil has been challenging for
quite likely all their members and friends,
in many different ways. As the dust starts
to settle around the economic upheavals,
are there still credible religious/spiritual
institutions to support the inner life of
the individual? Is there a task for move-
ments of religious renewal with a sense for
(Ireland's) spiritual/religious heritage, for
freedom of thought(Pelagius) or a Celtic-
Christian future and for the depth of soul
life that seems to me to characterize the
Irish people and those drawn to these
shores? A rhetorical question.

Footnote: Mention should be made of Dara
Molloy as one example of someone explor-
ing Celtic Christianity, albeit still tinged with
bitterness regarding the church in which he
grew up and first practised. He has a ‘Centre
for Sustainable Living in the Celtic Spiritual
Tradition” off the Galway coast and writes,
lectures, holds blessing ceremonies etc. as a
'Celtic Christian’

Christ Jesus: ‘I send you as lambs among
the wolves’ (Luke 10:3).

At first, this picture calls up a premoni-
tion of mortal danger, for are not lambs
devoured by wolves? And everyone knows
that we can be torn apart inwardly by the
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confrontations and perils of life (the pic-
ture obviously refers to what happens
among human beings). The disciples sent
out by Christ will be ‘gobbled up’ by ‘hu-
man wolves.

Many will feel this to be a cheerless
prospect for a Christian, and will turn
their backs on a religion that forsakes hu-
man beings and sacrifices them. But, on
the other hand, we can also become aware
of a secret of human nature, and thereby
change our viewpoint. This secret is re-
vealed when we consider nutrition. The
quality of our nourishment is not a matter
of indifference. It is precisely the cosmic-
spiritual quality of what we eat , what we
‘incorporate’ into ourselves, that builds up
our body to be a fitting instrument for the
T} indeed it invigorates it. And ultimate-
ly, in Communion, in bread and wine, we
take into ourselves the highest quality of
nourishment as a leaven for the future:
resurrection forces for our bodily nature.
And thereby the quality of our humanity
is enhanced.

Review

As ‘disciple-lambs; should

. Till Haase
we not strive to form our- ,

: S was a priest of

selves into ‘quality nour- 0
ishment for the ‘wolves? 1€ Chr istian
As Christians, we will Community.
quite certainly be ‘in- He died in
20009.

corporated’ into the so-
called ‘wicked world’; but
just this is our charge: to change it from
within, to quicken the eternal ‘I through
our presence within it and thereby to con-
quer the demons.

We shall be devoured, and that is indeed
painful; yet Christians can become spirit-
ual nourishment for those who hunger in
the spirit through the power of commun-
ion with the Being of Christ. This is the
earnest, but at the same time inspirational
mission and sending out of the disciples
of Christ.

Translated by Jon Madsen
From Die Christengemeinschaft
September 2009.

The Spirituality Revolution

The emergence of

contemporary spirituality

David Tacey

Routledge,

paperback ISBN 1-58391-874-4

Reviewed by Carmel Iveson, Devon
For approximately 1,600 years until near
the end of the 20" century the Christian
church had a dominant role in West-
ern society and its values shaped its life,
but now Christianity must compete with
many other values. What is happening in
Western society can be summed up by

June—August 2011

the answer to the question as to one’s re-
ligious faith or affiliations: T am not a re-
ligious person but consider myself to be
spiritual’ The implications of such com-
monly held points of view for organised
religion (Christianity), for individuals and
for society is the content of this book.
David Tacey writes in an insightful, in-
teresting and accessible way about the re-
ligious/spiritual phenomena of our time,
examining the demise of religion and the
upsurge of spirituality in contemporary
society, looking at its causes and its posi-
tive & negative effects. Today, he says,

29



there is a split between religion and
spirituality or between religious ‘prac-
tice” and religious ‘feeling’

He believes that not only has the
time of traditional values and beliefs
come to an end, but that the ‘modern’
period, when secular society emerged
and God was declared dead is also at
an end. We are now in the ‘post-mod-
ern’ age—in a post-secular society
where there is an emergence of spirit-
uality and the idea of God has become
attractive again. He postulates that
there are two responses to this situa-
tion; a reversion to fundamentalism or
a turning to spirituality. The former is
a fearful response to the complexities
of the modern world. The latter, spir-
ituality, has a more trusting relation-
ship to the sacred, and can remain
with questions. The new spirituality is
a result of the compensatory and sal-
vational desire for reconnection.

David Tacey believes that the up-
surge of spirituality is not simply a
‘New Age’ fashion but an emotional,
urgent reaction to widespread aliena-
tion, disempowerment and disillusion-
ment. But the ‘free/individual’ spiritu-
ality of today often lacks ‘form’” which
is important for spiritual experience
because he says Spirit needs ‘form’'—
for form’ is an organ of the Spirit. And
‘form’ is needed for the Spirit to reach
out to others—to express itself in com-
munal or social activities. Religion as
the ‘form’ aspect of the Spiritual is the
foundation of communal human life.

This fascinating book takes a com-
prehensive view of the soul/spiritual
state of our western world today deal-
ing with topics from ‘the tyranny of the
secular’ to ‘technological connectivity
as a parody of spiritual connectedness’
It is well worth reading.
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Temple Lodge—a Georgian Listed Building in the mid-
dle of Hammersmith—was once the home of the artist
Sir Frank Brangwyn. Whilst his studio has been
converted into a chapel with a vegetarian restaurant
on its former mezzanine floor, the house itself is given
over to accommodating bed and breakfast visitors.
They come from four corners of the world to enjoy the
quietness and tranquillity of the house. Many have described
it as a really peaceful haven, despite being a stone’s
throw from the centre of Hammersmith and its busy traf-
fic interchange. The absence of a television in the house
and rooms adds to this atmosphere.

There is a quiet secluded garden. Most rooms look
out over this large and sheltered garden. Two rooms look
out over the front courtyard and garden.

Upon becoming members of the
Temple Lodge Club (£1.00 annual
membership) visitors seeking Bed
& Breakfast accommodation
may share in all the facilities
the house has to offer.
Breakfast is served
in the ground .
floor Dining Room ”ﬁ !
looking out over b
the quiet, secluded garden. A library provides a space
for relaxation or quiet reading. All the rooms are well
appointed and comfortably furnished, the two double
rooms being deluxe rooms.

All prices include breakfast and are per room:

Single room from £55 per night

Single room with ensuite shower from £60 per night

Shared room with ensuite shower from £70 per night

Shared room, no shower from £66 per night

Twin room from £77 per night

Deluxe Double from room £89 per night

Same, single use, from £65.50 per night

All rooms have hot and cold water.

Forany.funtherinformation ortoimake a booking, contact:

Temple Lodge Club
51 Queen Caroline Street
Hammersmith

London W6 9QL

Tel: 020 8748 8388

) 14(020 8563 2758 if unobtainable)
E5Xx402018748/8322 (will also take messages)

—
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THE CHRISTIAN YEAR IN
PICTURES FOR CHILDREN

BRIGITTE BARZ

This is a collection of twelve beautiful pictures that can be
a companion for children throughout the year. The picture
for each month is connected to a relevant Christian festival
or saint, or to the mood of the season.

An English-language booklet accompanies the large-
format pictures, providing information about each painting
which parents and teachers can share with children or use
as the basis for telling stories. Available

Loose inserts in a presentation folder | 978-086315-847-6 Now
NB - Although the title appears in German, the booklet inside is written in English.

CELEBRATING FESTIVALS
WITH CHILDREN
With Chyj]

ildren FREYA JAFFKE

In this thoughtful book, Freya Jaffke describes festival
celebrations in relation to child development in the
first seven years. She considers in detail all the main
festivals including Easter, Whitsun, St John’s, Harvest,
Michaelmas, Halloween, Advent and Christmas.

C .L‘[tl)i';llin‘:
o

Festivas

She shows how we can celebrate festivals in a

meaningful way. Every festival is prefaced with a

£9.99 deeper contemplation for adults, before considering

. preparations with children, followed by suggestions

Available for appropriate games, craft activities and decorations,
Now stories and songs for the children to enjoy.

144 pages | paperback | 978-086315-832-2

ALSO NEW FROM FLORIS BOOKS
Rhythmic Einreibung: A Handbook from the Ita Wegman Clinic by Monika Fingado
160 pages | paperback | 978-086315-833-9 | £25.00

If you have difficulty obtaining these books from your local

P ‘0'5 Florls bookshop, you can order them direct from:

k BookSource, 50 Cambuslang Road, Glasgow G32 8NB, UK
BOO S Tel: 0845 370 0067 Fax: 0845 370 0068

www.florisbooks.co.uk . . .
Quote PR0911 to receive a 10% discount on these titles




MOSES

New in

From the Mysteries of Egypt Paperback Moses
to the Judges of Israel From the pg.
- 10 the f“::m,, of Egype

&5 of Iirgel

EMIL BOCK

Bock describes the symbols and myths of the Osiris-Isis
mysteries, the Messianic hopes concerning the young sun-
Pharaoh, Akhenaton, and the spiritual twilight of the Egyptian
mysteries that led Moses to leave Egypt for the desert.

Bock interprets the imagery of the Bible in detail: the
unconsumed burning bush, the miracles of staff and spring,
the revelation on the Mount Sinai. He finds an inner history
running parallel to the outer, linking far past and distant
future. In its trials and temptations, the history of this people
follows the same stages and crises as the life of Jesus of £16.99
Nazareth.

Available now

224 pages | paperback | 978-086315-780-6

GENESIS

Creation and the Patriarchs

Gen esis

Creatipy, and gy, Pnb'z‘qrrb:
EMIL BOCK

The biblical author of Genesis wrote in great cosmic images.
The dramatic figures of Adam, Noah, Abraham, Jacob and
Joseph, each in turn revealing hidden mystery knowledge.

Emil Bock’s gift is to interpret these majestic events for
our modern-day understanding, without diminishing them.
He brings his wide reading of the occult and mythological
» traditions, as well as the spiritual investigations of Rudolf
Steiner, to bear on the texts, deepening our appreciation of
Genesis as an outstanding work of art, relevant to the world

£16.99 of today.
Available now 196 pages | paperback | 978-086315-781-3

v, If you have difficulty obtaining these books from your local
) N> Florls bookshop, you can order them direct from:

w Books BookSource, 50 Cambuslang Road, Glasgow G32 8NB, UK

Tel: 0845 370 0067 Fax: 0845 370 0068

www.florisbooks.co.uk ) , .
Quote PR0911 to receive a 10% discount on these titles




Ouest Rooms

The Christian Community, 23 Chapel

Street, Buckfastleigh TQ11 0AQ

The Christian Community in Devon is situated in
Buckfastleigh, halfway between Exeter and Plym-
outh. It is located on the edge of Dartmoor and is
40 minutes drive from the coast and South West
Coastal Path. The attractions of Cornwall, including
Tintagel & the Eden Project, are within 1 to 2 hours

away by car.

There are 4 small guest rooms at the top of the build-
ing. Three of the guest rooms have a wash basin; toi-
lets and shower are separate. There is a kitchen for

self-catering needs.

Unfortunately we do not have disabled access and
there are steps and stairs inside and outside the

building.

Suggested contributions
£12—-£15 per person per night.

Further information and reservations:
Gordon Woolard: 01364 644241
or the church: 01364 644272

1os

o A sabbatical
* A gap year
 Something different

AL IN SCO,
\\'\? 444,
0

~

NEWTON DEE COMMUNITY

WHAT ARE YOU LOOKING FOR?

A long-ferm or short-term career change or break

* An opportunity to meet special people

o A very different experience of life

o A possibility to lead a holistic and inspirational life

@ The chance fo live in and create a home with adults ot risk

© Work on the land, in craft workshops, homemaking,
administration, producing plays, music, celebrating the
Christian festivals, training opportunities

If any of this appedls to you as a short-ferm opportunity or a
long term commitment and you would like fo discuss your
aspirations and our opportunities - please contact
Vibeke Sunddal - Sunddal@onetel.com

Further information about Newfon Dee Camphill Community is
available ot newtondee.org.uk

\ Newton Dee is a Camphill Community living and working with adults f risk. j

Centres of The Christian Community

AUSTRALIA

Adelaide (08) 8339 6466
3 Anzac Ridge Road (P.O.B
216) Bridgewater, S.A. 5155
Canberra (02) 6295 3752
Civic Square P.O. Box 651,
ACT 2608

Melbourne  (03) 9804 0190
319 Auburn Road, Hawthorn 3122
Sydney (02) 9810 6690
PO Box 965, Rozelle

NSW 2039

CANADA

Toronto (905) 709 4544
901 Rutherford Road,

Maple, ON L6A 1S2
Vancouver  (604) 988 4038
5050 East Hastings Street,
Burnaby, BC V5B 1P6

NAMIBIA

Windhoek +264 (61) 225791
Uhland Street 3, (Box 11359)
Windhoek

NEW ZEALAND
Auckland (09) 525 2305
10 Rawhiti Road, Onehunga
Hawkes Bay (06) 878 4463
617 Heretaunga Street East,
Hastings

SOUTH AFRICA
Camphill Village

(021) 572 5922
PO Box 1451 Dassenberg 7350
Cape Town  (021) 762 0793
39 Timour Hall Road, 7800
Plumstead

Johannesburg (011) 789 3083
46 Dover Street,

Randburg 2194

(Box 1065, Ferndale 2160)
KwaZulu Natal (031) 768 1665
148 Kangelani Way,

Assagay 3610

UNITED KINGDOM
Aberdeen (01224) 208 109
8 Spademill Road,

Aberdeen AB15 4XW

Botton (01287) 661 312
Danby, Whitby, N. Yorkshire,
YO21 2NJ

Bristol (0117) 973 3760
20 St. John’s Road, Clifton,
Bristol, BS8 2EX
Buckfastleigh (01364) 644 272
23 Chapel Street, Buckfastleigh,
Devon, TQ11 0AQ
Canterbury (01227) 765068
55, Wincheap, or 730882
Canterbury, CT1 3RX
Edinburgh (0131) 229 4514
21 Napier Road,

Edinburgh, EH10 5AZ

Forest Row (01342) 323 205
Hartfield Road, Forest Row,
E. Sussex, RH18 5DZ
Holywood (028) 9042 4254
3 Stewarts Place, Holywood,
Co. Down, BT18 9DX
llkeston (0115) 932 8341
Malin House, St. Mary Street,
llkeston, Derbyshire, DE7 8AF

Kings Langley (01442) 216768
or (07949) 324349

The Priory, Kings Langley,
Herts. WD4 9HH
N. London (020) 8563 2758
34 Glenilla Road,
London, NW3 4AN
W. London (020) 8748 8388
51 Queen Caroline Street,
London W6 9QL
Malton/York (01653) 694 391
The Croft, Highfield Road,
Old Malton,
N. Yorkshire YO17 9DB
Mourne Grange (028) 4176 0110
Newry Road, Kilkeel, Newry,
Co. Down, BT34 4EX
Oaklands Park (01594) 516 658
Newnham, Glos. GL14 1EF
Stourbridge (01384) 377 190
22 Baylie Street,
Stourbridge
W. Midlands DY8 1AZ
Stroud

(01453) 752 105 or 757 587
73 Cainscross Road,
Stroud, Glos. GL5 4HB

IRELAND
East Clare
Dewsbororough
Tuamgraney
Co. Clare

UNITED STATES

Boston (781) 648-1214
366 Washington Street,
Brookline, MA 02445

Chicago (773) 989 9558

2135 West Wilson

Chicago, IL 60625

Denver (303) 758 7553

2180 South Madison Street,

Denver, CO 80210

Detroit (248) 546 3611

1320 Camden at Wanda,

Ferndale, Ml 48220

Los Angeles (818) 762 2251

11030 La Maida Street,

North Hollywood, CA 91601

New York™  (212) 874 5395

309 West 74" Street,

New York, NY 10023

Philadelphia (610) 647 6869

212 Old Lancaster Road,

Devon, PA 19333

Sacramento (916) 362 4330

3506 Eisenhower Drive,

Sacramento, CA 95826

San Francisco (415) 928 1715

906 Divisadero Street

San Francisco, CA 94115

Spring Valley (845) 426 3144

15 Margetts Road

Monsey, NY 10952

Taconic-Berkshire Region
(413) 274-6932

10 Green River Lane,

Hillsdale, NY 12529

Washington, D.C. Baltimore

Area, also Chapel Hill, NC
(301) 935-2727

The Parish House

4221 Metzerott Road

College Park, MD 20740

OTHER CENTRES IN: Germany, Switzerland, Austria, Czech Republic, Netherlands, Belgium, France,
Denmark, Norway, Sweden, Finland, Estonia, Brazil, Argentina, Peru, Japan
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