


Contents

Breaking Open the Gates of Hell
Julian Sleigh

2

Truth and the Individual—a Unifying Spirituality 6

Deborah Ravetz

How like an Angel came I down...
Kevin Street

Eduard Lenz—A Life of Creative Resignation
Peter Allan

Peter White: Heads

Pentecostalism II
Patrick Kennedy

Stanley Drake—
Celebrating the centenary of his birth

Rosemary Martin (nee Drake)

Review

10

14

16
25

30

32

Cover picture: The cover pictures are two heads 182 x
182 (front cover) and detail of Painting 1, 102 x 150cm
Oil, acrylic, wax (back cover), both by Peter White
(see middle pages and article on page 16)

Deadlines:
June—August 2007 issue: 2 April 2007

September—November 2007 issue: 2 July 2007

Perspectivesis published quarterly
by The Christian Community,
aregistered UK charity.

It appears on the 1% Monday of
December, March, June & September.

Editors:

Peter Howe, Rev. Tom Ravetz,
Deputy Editors:

Deborah Ravetz

Subscriptions & Advertisements:
Kevin Street Tel: 01384 443 268

All correspondence: Perspectives,
22 Baylie Street, Stourbridge DY8 1AZ
Tel: 01384 377 190

Fax: (UK only) 0871 242 9000 email:
editor@perspectives-magazine.co.uk
subs@perspectives-magazine.co.uk
Lay-Up: Christoph Hanni
Subscriptions:

UK & Europe: £14

Rest of World: £16

Please send cheque, payable to
Perspectives, to Subscription
Manager (address above), or send

for more information.

USA: US$24

c/o The Christian Community,

906 Divisadero Street

San Francisco, CA 94115
(Cheques payable to: The Christian
Community San Francisco)

Canada: CAN$28

c/o Roger Coutts Umstead,

333 Sunnidale Road, Unit 31

Barrie, Ontario, L4N 6H5, Canada
encoreanthrobooks@sympatico.ca
(Cheques to: Roger Coutts Umstead)

Australia: Enquire for price at:
The Christian Community,

170 Beattie Street, Balmain,
NSW 2041 tel: 02 9810 6690

New Zealand: Enquire for price at:
Gerald Richardson

62A Redvers Drive, Belmont
Lower Hutt, tel: 04 565 3836

Advertisements:

Send ads five weeks prior to
publication to the Editor at the
above address.

Quarter page £40,

Half page £70, Full page £130

ISSN: 0967 5485

Printed by:
Neil A Robertson Printers, Forfar



'lef];% Lives

Volume 77 No. 2
March—May 2007

It is always interesting to see what our authors make of the
requests we put to them. The light of conscience was the
theme that emerged from the articles our authors submit-
ted for this Easter issue of Perspectives.

We are glad to be able to report that Perspectives is back
in the black. Last year we were able to repay the loan we
took out in 2005. We are selling more copies, and more
articles are coming in. We would like to thank all our read-
ers for their support, and invite you once again to send
any comments and suggestions. We are always looking for
book-reviewers.

Above all, if you enjoy Perspectives, as many of the notes
you write on your renewal forms suggest, please tell oth-
ers who might be interested, or indeed send them a gift
subscription (details on last page).

THE EDITORS



Brmking Open the Gates of #Hell

Julian Sleigh

It must have been very uncomfortable for Satan and for the Prince of Hades
in the hour of their gleeful celebration to be jolted by the sound of powerful
battering at the gates of their domain in the underworld:

Open hell gates anon, you princes of pain!

All the inhabitants, nay, the prisoners in hell rejoice, for they know the
prophecies. There among them are Adam himself, Seth, Isaiah and a myriad
more of worthy souls. Satan exclaims:

What is this? Out, alas. Saw I never so much bliss!
and he knows

Yonder a stubborn fellow is, my masterdom now fares amiss
Satan is hurled from his throne:

Out alas! I am shent (ruined), my might fails verament (truly). This Prince
that is now present will spoil (rob) from me my prey!

The Son of God enters through the battered gates ‘that he may fulfil his
intent’ He takes Adam by the hand, tells Michael to lead him and all the
others ‘to joy that lasteth ever. Michael accepts the task and tells Adam, ‘My
Lord upon the reed-tree your sins hath forbought (atoned for): So Adam

and all the saints are led out to Paradise.
How do we know about the descent into Hell by Christ during the
forty hours between the death of Jesus in the afternoon of Good
Julian Sleigh ~ Friday and his resurrection early on Easter Sunday morning?
is a priest The canonical gospels do not refer to this event. There are some
living near indications in the Old and the New Testaments but there is noth-
Cape Town, ing approaching the drama of the mediaeval Miracle Play of the
South Africa.  Chester cycle called the Harrowing of Hell, from which the above

quotations are taken.
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The full description of this happening is found in the apocryphal book
called variously the Gospel of Nicodemus or the Acts of Pilate. Little is
known for sure when this was written or what its connection to Nicode-
mus or to Pontius Pilate could have been. But undoubtedly it is of great
antiquity and has, in other respects, a close relationship with the canonical
gospels.

The descent into Hell also found its way into the Apostle’s Creed, although
how this happened is a mystery. Yet there are the various quotations from
the Bible that point in some way to this event.

In Psalm 24 verses 9 to 11 there is this call:

Lift up your heads, you gates

lift them up, you everlasting doors,

that the king of glory may come in.

Who then is the king of glory?

The king of glory is the Lord of Hosts. (NEB)

In the first epistle of Peter (1 Pet 3, 19) it is written

In the body he was put to death; in the spirit
he was brought to life. And in the spirit he went
and made his proclamation to the imprisoned spirits.(NEB)

and in Matthew’s gospel (Mat 27, 53)

And coming out of their graves after his resurrection they
entered the Holy City, where many saw them. (NEB)

Undoubtedly the clearest and fullest indication of the descent into the
underworld is found in the Gospel of Nicodemus. A chapter 16 conveys
the drama and force of this apocryphal writing:

CHAP. XVI

Christ’s arrival at hell-gates; the confusion thereupon.
He descends into hell.
And while Satan and the prince of hell were discoursing thus to
each other, on a sudden there was a voice as of thunder and the
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rushing of winds, saying, Lift up your gates, O ye princes; and be
ye lift up, O everlasting gates, and the King of Glory shall come in.

When the prince of hell heard this, he said to Satan, Depart from
me, and begone out of my habitations; if thou art a powerful
warrior, fight with the King of Glory. But what hast thou to do
with him?

And he cast him forth from his habitations.

And the prince said to his impious officers, Shut the brass gates
of cruelty, and make them fast with iron bars, and fight coura-
geously, lest we be taken captives.

But when all the company of the saints heard this they spake
with a loud voice of anger to the prince of hell:

Open thy gates that the King of Glory may come in.

And the divine prophet David, cried out saying, Did not I when
on earth truly prophesy and say, O that men would praise the
Lord for his goodness, and for his wonderful works to the chil-
dren of men.

For he hath broken the gates of brass, and cut the bars of iron in sun-
der. He hath taken them because of their iniquity, and because of
their unrighteousness they are afflicted.

After this another prophet, namely, holy Isaiah, spake in like man-
ner to all the saints, did not I rightly prophesy to you when I was
alive on earth?

The dead men shall live, and they shall rise again who are in their
graves, and they shall rejoice who are on earth; for the dew which
is from the Lord shall bring deliverance to them.

And I said in another place, O death, where is thy victory? O death,
where is thy sting?

When all the saints heard these things spoken by Isaiah, they said
to the prince of hell, Open now thy gates, and take away thine iron
bars; for thou wilt now be bound, and have no power.

Then there was a great voice, as of the sound of thunder saying, Lift
up your gates, O princes; and be ye lifted up, ye gates of hell, and
the King of Glory will enter in.

The prince of hell perceiving the same voice repeated, cried out as
though he had been ignorant, Who is that King of Glory?

David replied to the prince of hell, and said, I understand the words
of that voice, because I spake them by his spirit. And now, as I have
above said, I say unto thee, the Lord strong and powerful, the Lord
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mighty in battle: he is the King of Glory, and he is the Lord in heaven
and in earth;

He hath looked down to hear the groans of the prisoners, and he set
loose those that are appointed to death.

And now, thou filthy and stinking prince of hell, open thy gates, that
the King of Glory may enter in; for he is the Lord of heaven and
earth.

While David was saying this, the mighty Lord appeared in the form
of a man, and enlightened those places which had ever before been
in darkness,

And broke asunder the fetters which before could not be broken; and
with his invincible power visited those who sate in the deep darkness
by iniquity, and the shadow of death by sin.

From The Lost Books of the Bible Meridian 1963.

This narrative helps us to understand the words that we hear in the new
Creed of the Christian Community.

‘In death he became the helper of the souls of the dead who had lost their
divine nature; then he overcame death after three days’ Herein we can
begin to understand in a Christian text the meaning of the descent into
‘hell’ For here we have a central aspect of the deed of Christ on Golgatha:
that in overcoming the death of Jesus, Christ overcame death for mankind
by restoring the divine nature of the soul. The natural process of death in
the body no longer carries the death of the soul: the soul does not become
fettered in a gloomy satanic underworld, but becomes free to celebrate and
enhance its spiritual nature: consciousness of earth becomes consciousness
of heaven: that is the redemption of death.

The harrowing of hell was a turning point in the state of the human
being. It happened once, and for all. But this still leaves us free to harrow
our own hell, to break our gates and fetters to enable the light of the resur-
rection to drive out the darkness that we harbour. We can ask ourselves:
‘How divine is the nature of our own souls?’

When we go through the outer stillness of Holy Saturday we can recall
the drama that took place on a deeper level that day. We can experience
the archetypal picture of the events of Holy Week: being held captive by
the forces of darkness, and being united with the prince of hell. Through
contemplating the entry of the King of Glory into our own souls we can
feel the discomfort of our darkened self. Then we feel also the flooding in
of the light and power of redemption.
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Truth and the Individual—
A Unifying Spirituality

We must not forget that when every material improvement has been
effected in prisons, when the temperature has been rightly adjusted,
when the proper food to maintain health and strength has been given,
when the doctors, chaplains and prison visitors have come and gone,
the convict stands deprived of everything that a free man calls life. We
must not forget that all these improvements, which are sometimes a
salve to our consciences, do not change that position.

The mood and temper of the public in regard to the treatment of
crime and criminals is one of the most unfailing tests of the civili-
zation of any country. A calm and dispassionate recognition of the
rights of the accused against the State and even of convicted crimi-
nals against the State, a constant heart searching by all charged with
the duty of punishment, a desire and eagerness to rehabilitate in the
world of industry all those who have paid their dues in the hard coin-
age of punishment, tireless efforts towards the discovery of curative
and regenerative processes, and an unfaltering faith that there is a
treasure if you can only find it, in the heart of every man, these are
the symbols which, in the treatment of crime and criminals, mark
and measure the stored up strength of a nation, and are sign and
proof of the living virtue in it.

Winston Churchill, 1910

Last year, Lord David Ramsbotham gave a lecture in Stourbridge on the state
of the prisons in our nation. He delivered an in-depth analysis of the situa-
tion. He was made Inspector of Prisons (1995—-2001) and was given his remit
not from a particular party but from parliament. This meant that

Deborah Ravetz
, , he felt justified in telling the plain truth about what he discovered,
is an artist and . . .

, , rather than saying what a particular politician would have wanted
writer who lives , )
, , him to say. The overall themes of the talk can most simply be
in Stourbridge, . . . . .

summed up in the subtitle of his book, Prison-Gate: The shocking

England.

state of Britain’s prisons and the need for visionary change.
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I had no idea, when I went to this talk, that something as specialized as
the state of prisons would touch any chord in my life. Lord Ramsbotham
began his talk with the quotation I have placed at the beginning of this ar-
ticle. Towards the end of the quotation Churchill calls on ‘An unfaltering
faith that there is a treasure, if you can only find it, in the heart of every
man. He speaks as well of the constant heart searching and tireless effort
needed in order not only to punish but also to rehabilitate and to discover
curative and regenerative processes for those in prison. Churchill, and
through him, Lord Ramsbotham, go on to make a very serious claim. That
is, that in as much as these two qualities are either present or missing in
a nation’s treatment of prisoners, we can assess ‘the stored up strength of
a nation’; they are in fact sign and proof of, ‘the living virtue in it

Lord Ramsbotham told us about the situation in the prisons and about
the need for practical compassion and understanding in such a way that all
the clichés regarding this theme fell away. The complexity of the situation
and its claim upon the conscience of those listening to him meant that we
were changed by passionate but objective concern.

This article is not about prison reform. Anyone interested should read
Lord Ramsbotham’s book. I would like, rather, to use some experiences
around its themes to explore the issue it raised for me. This arose out of a
question that was put to Lord Ramsbotham after his lecture. He was asked to
express an opinion on the government’s foreign policy. To my astonishment
he said that he thought the government had no policies about anything.

Lord Ramsbotham is no young hot head. He was a general in the British
army and is now a member of the House of Lords. The fact that he could
say something like this from his position had a huge impact on his audi-
ence. It was quite clear that it was not a question of one party or another
being right. Rather he explained how the fact that politics has come to be
seen as a career rather than as service has created a climate where politi-
cians motives are no longer clear. Many people go into politics wanting
power rather than wanting to serve people out of a vision arising from their
life experience and a wish to serve the greater good.

Lord Ramsbotham was not hopeless, however. In fact, his passionate and
objective concern was inspiring. He described the enormous contribution
made by the voluntary sector and how the purpose of his disclosure regard-
ing the present situation in prisons was indeed to ‘arouse the strength and
virtue of the public at large, encouraging them to challenge their elected
representatives to take their protection seriously by ensuring that impris-
onment was properly administered and decently conducted’
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Later, in conversation, I asked Lord Ramsbotham what the source of his
idealism was. He cited, among others, one of his school teachers, a man
who believed in telling the truth and in the value of the individual.

In the same year as we were able to listen to Lord Ramsbotham, I
read about another person concerned with prisons and the treatment
' of prisoners. The article was about a man called Bill
Wiseman®*. The story of this man’s journey seemed
to bear out everything that Lord Ramsbotham had
told us not only about prisons and prisoners but also
about the lack of vision in career politicians.

In the early seventies, Wiseman was a representa-
tive in the government in Oklahoma. He had not
believed in the death penalty before entering politics,
but he supported it because only by this support was
he able to remain in politics. Furthermore in order
- to prevent new legislation against the death penalty

: i | which was being challenged as a cruel and inhuman
Bill Wisman ~ punishment, outlawed by the Constitution of the

USA, together with a medical examiner he invented
and had accepted a cocktail of drugs that purportedly offered a more
humane way of killing—the lethal injection. This new method of execu-
tion made it much easier to condemn people to death. Bill Wiseman
was warned of this possible outcome but chose to ignore it because he
loved his career.

Later it transpired that the injection may actually be very painful, the
pain only being masked by the first part of the cocktail of drugs injected,
which paralyses the prisoner so he or she cannot move and show feeling.

Bill Wiseman is now an Anglican priest working against the death
penalty. At the time that he was involved in politics and directly involved
with the issue of execution, 90 people died through his invention, and he
considers himself responsible for every death. He describes the moment
he chose to ignore warnings about the danger of making something in-
human easier to do in the following words, ‘So what did I do? Nothing.
I was enjoying the momentum and the fame and the clips on the Today
Show too much. Everybody liked me’

The lobby against the death penalty is gaining ground, becoming ef-
fective because it had begun to stress how often its victims were in fact
innocent and only condemned because poverty meant they had poor
representation. Bill Wiseman says, ‘T am opposed to the death penalty
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because of what it does to us... How it changes and identifies us as a
society when we make a corporate decision to take a life... We must not
do it because it eats away at our soul’

Both of these stories point to the individual and their responsibility to
the wider community in every sphere of life. The intense fragility of a self
that can ignore its conscience for the sake of the affirmation of fame and
a successful career is all the more shocking in the case of someone such
as Bill Wiseman, because he had the power of life and death over a large
number of people. He knew nothing about drugs and yet he was able to
promote a cocktail of drugs that was accepted as the legal and humane
way of taking the life of another human being.

After the First World War a painter named David Bomberg said:

We have no need to dwell on the material magnificence of man’s
achievements, but with the approach of scientific mechanisation and
the submerging of individuals we have urgent need of the affirmation
of his spiritual significance and his individuality.

This was the chord that Lord Ramsbotham’s talk touched in me: the
urgency of building one’s character, of becoming a person of substance,
worthy of trust. The story of Bill Wiseman illustrates in a most terrifying
way what can be the consequence if other, less challenging values become
more important to us. At the heart of our society, it seems, we need a
question: what do we need as teachers, parents or leaders, what do we
need as individuals to foster those qualities and build those kinds of selves
that would never allow another infinitely precious human being to suffer
for our vanity?

This surely is the true question of any spiritual path, one which tran-
scends the boundaries of race, creed or colour. The search for values, for
what it really means to be a responsible human being, can unite us all.
Our deepest concern must surely be to understand these questions and
to shape our lives and institutions so that these values can take root in
our hearts and inform our actions.

* Guardian Weekend, Saturday September 23, 2006
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How like an Angel
came I down A'ng

Kevin Street

Kevin Street is
a member of

The legends surrounding Siddhartha Guatama (the Buddha) are many
and well known. He was brought up surrounded by incomparable luxury,
protected from all suffering and need. However, despite the best efforts
of his father, Siddhartha Guatama finally experienced poverty, illness and
death in the people he saw as he rode out from the confines of the royal
palace, and this prompted a stream of questioning that led to him escaping
his royal destiny.

Whilst her upbringing was in no way as luxurious as the Buddha’s, Camila
Batmanghelidjh also experienced an sheltered and affluent childhood in pre-
revolutionary Iran, chauffeured by police bodyguards between her palatial
home and her father’s luxury resort. Yet in the midst of this affluence, by the
age of nine, Camila had a powerful drive to care for less privileged children,
and was teasingly dubbed ‘Mother Theresa’ by her family.

How this drive might have manifested without the intervention of the
Islamic Revolution in Iran is interesting to debate, but at the age of fourteen
Camila found herself stranded in an independent girls’ school in Dorset
where she had been sent for private education. Very quickly she came to
experience the anguish and turbulence that is the hallmark of the lives of
many of the thousands of children and young people she has since helped.
At a stroke, her wealth and privilege was lost—her father was arrested,
assets seized, all childhood possessions destroyed by the Revolutionary
Guards, and, horribly, her elder sister who was studying at Manchester
University, committed suicide.

Through being plunged into this nightmare reality, Camila was pushed
into a life that did indeed involve the care of other children, but from
a position of peril herself, when any future study had to be self sup-
ported, and one in which the support of a close family was
lacking—again, not unlike the trauma faced by many of those
she works with today.

e Christia
The Cli an Had Camila chosen to work with abused but photogenic third
Community in . .
, world orphans, or even suitably cuddly endangered species, then
Stourbridge. o . ) .
her mission might have been easier, but instead she has espoused
10 Perspectives



the lot of the least lovely in our society—that gang of hooded and menacing
youths lurking aimlessly and dangerously on broken down estates, or their
waiflike sisters, prostituting themselves for their next fix.* Work as a nurs-
ery nurse, qualifications in psychotherapy and counselling were markers
on the path that led Camila to found her first charity, The Place2Be, at the
age of 25. Her funding was not a bank balance from her wealthy past, but
the courageous decision to stop her mortgage payments. A sympathetic
judge stopped repossession, and since then the modest flat has been twice
remortgaged to help fund Camila’s second charity, Kids Company.

Set up in 1996, Kids Company offers emotional, practical and educational
support to thousands of young people who would otherwise be drifting
into lives of drug ridden crime and prison. Its work is seen as a model of
its type by government agencies, yet apart from some very modest short
term funding, Camila has to go knocking on doors—large and small—for
funding. She has so far raised £20m for this work.

From ‘Mother Theresa, Camila has now been dubbed ‘The Angel of
Peckham) named as Social Entrepreneur of the Year in 2005. She won
the UK’s Women of the Year 2006 award. So—how did Camila come to
spend valuable time talking to an audience at The Christian Community
in Stourbridge, with such a demanding schedule, which sees her working
12 hours a day, seven days a week? Although the closing collection was
generous, and although a few people locally have found ingenious ways of
raising donations to send to Kids Company, the overall total is a tiny drop
in the ocean of need. Nevertheless, we felt that we saw a key to Camila in
this visit. She told us that she tries at least once a month to speak to a small
group (as opposed to the conferences of 2,000 or so that form her speaker’s
staple diet). She believes that such groups can fructify her work in ways
that might not be immediately obvious.

A social worker colleague of mine who had heard Camila on Desert
Island Discs questioned her ‘goodness’ with a degree of weary cynicism—
what is Camila in it for?

I also worry about Camila. I worry that one day she will fall victim to a
drug crazed adolescent she is trying to help. I worry that her health will
finally buckle under her punishing lifestyle. I worry that her well being will
be compromised by the endless battles she wages with bureaucracy and
state inertia. The afternoon I spent with her in Stourbridge, she was in
frequent phone contact with a desperate teenage girl who had become so
dependent on her that she needed constant reassurance that Camila was
still ‘there’ for her. Camila is fully aware of the dangers of such work. The
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staff at Kids Company have generous annual leave, and are constantly
supervised for signs of stress that see them moved away form the ‘front
line’ for a time to recharge their batteries. But who looks after Camila?
Is her selflessness to be viewed with suspicion? Or should we rejoice that
such people do still exist, and are not legendary figures but a reality in
an otherwise rocky social landscape?

Recently the government published a green paper Care Matters, look-
ing at ways in which ‘the system’ can be transformed to improve the
lives of children in care—and to prevent them from entering care in the
first place. It tilts admirably at the windmills of established practice, and
more than adequately lists the shortcomings of procedures that, at the
end of a long road see one quarter of the adult prison population having
themselves been ‘in care. Somewhere amongst all this paper is the voice
of the child—but listening and acting on its pleading are people such as
Camila Batmanghelidjh, who basically just get on and do it. So, what is
she in it for? How sainted is she, when she can say

I had to decide whether I was going to deliver this level of emotional
commitment to my own children or other children—I was very clear
that I would not be able to do both.

Camila has been dubbed an angel, and we can only conclude by musing
on what does ‘come down’ with us, on what a nine year old experiences,
and how turns of destiny can divert the surest of futures. The nastiness of
the urban ghetto, the desperate struggle of survival for far too many chil-
dren and young people, the huge social costs we pay when that struggle is
lost—that this should be the constant backdrop to anyone’s life is a wonder,
but perhaps not a complete surprise. The Life of the Buddha, the startling
work of Victorian prison reformers, the realism of Sir William Booth—all
form a continuum on which today we can see the work of Camila Batman-
ghelidjh, hearing, somewhere in the backs of our world weary minds ‘In
as much as you did it for one of these, you did it for me’

* Many of the young people with whom Camila works suffer from a
condition known as Attachment Disorder. This was first identified in
the 1950s, but it is only in the last decade that its significance has been
more readily acknowledged as an altered physiological state in the brain
development of those who suffer from it. Over aeons of human evolu-
tion, nature has developed a blueprint to enable us to flourish, starting at
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conception and moving to the earliest days after birth. This has been in-
tuitively grasped by different cultures. Such intuitive knowledge can still
be found around the world today in cultures that see the newly pregnant
mother nurtured, supported. She in turn sings to her unborn, looking
forward to the birth. Afterwards she is looked after by her ‘support group,
enabling her to bond further with her baby. This all promotes the release
of those hormones within the baby that give it the best possible chance
to learn, and to develop the best possible neural pathways in its brain
to maximise future potential. Consider now the lot of the young single
teenage mother on a sink estate, struggling still with her own identity; her
own brain is still in the process of development. Throw in fear, substance
abuse and isolation, and the unborn is cruelly compromised already, and
born with abnormal levels of the stress hormone cortisol, rendering it a
‘twitchy’ baby, of itself difficult to nurture because of its stressed state.
The worst case scenario then sees a totally inconsistent pattern of nurtur-
ing, when the close bond between mother and baby is never established,
and its needs go unmet—or worse, the baby experiences the trauma
of actual abuse. The infant learns very quickly that the only person it
can trust is itself, and that the world is a place of danger and fear, fear
delivered at the hands of others. The neurological development of such
children is demonstrably different from that of children living in a stable
and loving family. The growing child trusts no one, and seeks everything
in its power to remain ‘in control, through defiance of the adult world
and increasingly sophisticated manipulation of all those around. Healthy
neural development is lost, and brain scans now reveal a significant dif-
ference in the way these young people think. The end result is a young
person who lacks empathy and conscience, who is unable to reflect on
past actions and who is only concerned with what they see as the way
to stay in control of their lives, by avoiding any emotional commitment
to another. They are so programmed that they will challenge and try to
disrupt any attempts to get close to them, lest they have to ‘lose’ control
of their world. Attachment Disorder is a particular problem with many
looked-after children, but extends much wider into those areas where
dysfunctional parenting has been at a level that is not extreme enough
for the child to be taken into care, but has left the child exposed to a
nasty, inconsistent and frightening world. For these young people, the
‘respect’ agenda with its attendant ‘anti-social behaviour order’ currently
in vogue in British social policy are treatment comparable to slapping
an elastoplast onto gangrene, and wondering why the leg still drops off.
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Eduard Lenz

A Life of Creative Resignation

Peter Allan

Eduard Lenz (1901-1945) was amongst
the youngest of the men and women
who in 1922 became the founders of The
Christian Community as a movement for
religious renewal. The unassuming ways
of this founding priest hid depths of spirit
which were illumined now and then by
his flashes of humour. He was the last
born child of a Catholic family from Ba-
varia, born only weeks after the family had
moved from the South to the Northern
part of that region. His father worked as an
inspector of taxes, his mother devoted all
her care and time to the family. This was
the first among many such moves, that
brought a challenge to the free spirit in Ed-
uard, but also opened doors to the future.
Skilled workmanship played a great part
in the farming world of Eduard’s birth.
He could go into the smithy or the wheel-
wright’s yard and watch men shaping
wheels for carts or wagons and forging and
repairing the implements which were in
use on the farms. From then on the ring of
hammer on anvil and many other sounds
of daily work will have stayed in his mind;
likewise lasting memories of the surround-
ing fields and woods. Although as a boy
Eduard found a place within all these do-
ings, he and his family were looked on as

Peter Allan outsiders, simply be-
‘ ‘ cause they had come
IS a priest or
. from somewhere else.

The Christian . .
. it This awareness of being

omn;um yu an outsider stayed with
S0 him throughout his life.
14

In his tenth year this sheltered world was
left behind. The family moved to Erlan-
gen, a town with new industries, a choice
of schools and a university. As a pupil
he was beginning to show promise and
later that year he gained a free place in
the gymnasium, the town’s Grammar
School. When his schooling began there,
the outbreak of World War I was only
three years ahead.

Since the new century began, traditional
paternal authority in middle Europe had
been challenged by the young people of
the Wandervogel (wanderbird) Move-
ment. Their urge to break free from old
ways grew stronger and stronger. They
would set out at weekends and holidays
singing and talking together and seeking
answers to their questions in nature. The
outbreak of war did not stop this, but it did
make everything more difficult. For Edu-
ard, family life ended in 1916, when his fa-
ther moved to work elsewhere. He stayed
at the same school, boarding with another
family. His wish to decide the pattern of
his life for himself put him in touch with
members of the Erlangen Wandervogel
group. Soon after that his future friend
Wilhelm Kelber, also a founding priest of
The Christian Community, returned to
Erlangen and became once more a pu-
pil at Lenz’ school. Kelber was already an
active Wandervogel, but more than any-
thing it was the friendship that grew up
between the two which brought a spirit
of initiative to the group as a whole. The
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more spacious home of Kelber’s family
provided a meeting place.

As the end of the war drew near, the wish
of these young people for a new way of life
grew more intense. Plans were made for
a meeting of all the Wandervogel groups
in Bavaria. Four hundred or more young
people responded, gathering in August
1918 on the open heath not far from Re-
gensburg. Among them were those who
longed for the rebirth of their fatherland.
Others including Lenz and Kelber had
hopes for a much deeper understanding
of life. At this gathering there was a first
chance encounter between Eduard and
Friedel Ganz, his future wife. It awakened
in them a flash of mutual recognition
which would lead to their marriage less
than three years later.

The war ended in November 1918; Edu-
ard’s brother Sepp was killed in its final
months. Kelber, Friedel Ganz and others
from the Wandervogel movement con-
tinued making plans for meetings. Lenz
stayed out of this and soon moved to near-
by Wiirzburg. To him it was clear that the
way leading to change and a new under-
standing oflife was through disciplined, in-
dependent thought, even if big gatherings
had their place at times. Friedel came to
visit him in Wiirzburg and was amazed by
the changes she saw. In just a few months
the youthful dreamer had gone and in his
place stood a young man, whose face bore
the mark of searching thoughts. Yet only
freely and step by step would Lenz accept
the central thoughts of Rudolf Steiner’s
Anthroposophy. He had only heard of it
1917 through his brother Sepp, who had
sent him one or two of Steiner’s writings.
In Wiirzburg he made a thorough study of
the basic book Theosophy, but even then
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he was not quite convinced. Then in au-
tumn 1919 he moved to Munich, in or-
der to study at its university as soon as
he was ready. Friedel had also moved to
Munich and now the two met frequently,
sometimes at lively
gatherings in the
artists’ quarter of
Schwabing.

Eduard’s  inner
searching contin-
ued, until at Easter
1920 it reached a
point of crisis. In
this hour of need
he encountered a
wise student of an-
throposophy, who
understood what he was going through
and with whom he could speak. The reso-
lution of his identity crisis brought with it
a sense of certainty, a sense that doors were
open which until then had been shut.

In June that year Friedel expressed her
own awareness of this change, with a cer-
emony she created for his birthday. In her
student flat, she lit two candles on a table
intended to be an altar. As they stood side
by side before it she gave a Russian cross
to Eduard as a gift, keeping a second one
as a gift for herself. When they had done
this they kissed one another. Later he
wrote “This was our engagement, I knew
that from then on my whole life would be
bound up with yours’ (79) In this simple,
very private ceremony a perception of the
future was living, which went far beyond
their individual love for each another.
In years to come their words and deeds
showed a commitment to the clear think-
ing and the will to heal and harmonise,
which for them were at the heart of the

Lenz as a student
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culture of Europe. They were also aware
of the part which the Slav peoples and
Russia itself might still play in the unfold-
ing of Europe’s gifts. This was their hope,
despite the darkness which they knew

g v T

Lenz with Friedl and family

lay ahead. Rudolf Steiner’s science of the
spirit, whose thoughts now rang true for
them both, helped to deepen their per-
sonal perception of these things.

It is a great honour to be allowed to
share the most recent paintings of Peter
White. Peter is a Scottish artist living and
working on the West Coast. He paints
tirelessly and with deep commitment. He
is a person who does not readily speak
about his work, so in writing about it
I am sharing my own perceptions and
impressions rather than passing on
what I have learned from him. The work
itself is often large and powerful. The
method of painting, using oil and wax,
and the way each painting is presented
so that it becomes an object in itself
give each image a weight and presence.
Peter’s themes are to do with dying and
becoming. Holy Week and the many
questions and emotions thrown up by

They had realised by now that this kind of
thinking was to be a source of inspiration
for the life they would share together. Ed-
uard was inclined to keep all his options
open until it was clear that Friedel was ex-
pecting their first child. This was a chal-
lenge he could not ignore, which brought
him face to face with life’s demands. In
1920 Germany’s spiral of inflation had al-
ready begun. He continued his studies for
a while, but he had to find part-time work.
Soon it was full-time, with training in an
established book selling business. Now
he was a student in the University of Life
and, while continuing his study of books,
he began to study people and reach out
towards those who were seeking a new
beginning against the dark background
of the time between two great wars. Per-
haps it was this in the end which led him

continued on page 20

the Holocaust are sources of his work.
These themes are not illustrated but ex-
plored and worked through using image
and substance.

Peter’s work is about his questions
and his search for meaning. He has not
made the compromises that would have
ensured a commercial career. Rather
he makes art as part of a journey which
explores inner values. The paintings
are the fruit of his explorations. For this
reason the images often seem contem-
plative, as if they would need to be hung
in a quiet place of prayer or meditation.
If you would like to see or know more
about this work please write to Peter
care of the address for Perspectives in
the front cover. Deborah Ravetz

Opposite page: Figure, 182x153cm, Middle spread: Triptych, 140cm x 240cm, oil, acrylic, wax;
Following page: Head 3. 150cm x 122cm; all by Peter White
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to be a co-founder of the movement for
religious renewal.

During the whole of his life Lenz had
a recurring sense of being imprisoned
by the situations around him; a sense of
sharp contrasts, which the founding of
The Christian Community, with its mo-
ments of grace, will only have intensified.
In 1922, a few months after the founda-
tion, inflation ran wild. The next two
years were not easy for Lenz. For most of
the time he was unable to be with his wife
and child, and neither of his two first at-
tempts to found a congregation was suc-
cessful. Then, in early 1924, he was asked
to help for a month in Hanover. At the
end of the month his colleagues were in
no doubt about his priestly abilities, and
soon afterwards he and his family moved
there. By that autumn he had established
himself, and his young family had a prop-
er place in which to live. Pure joy after a
time of troubles! But soon there would be
further changes.

Here it may help to look back for a mo-
ment. Before the movement for religious
renewal began, its founders had gathered
for three weeks of preparatory meetings.
They worked at their ideas, and spoke
about their aims and hopes. Unlike oth-
ers, Lenz did not say much, nor did
he give a talk. He wrote later to Friedel
about the anxiety he had to overcome be-
fore he could speak freely in public. (93)
At the same time he was convinced that
this was an important way to reach out
to new people. In 1925 after more than
a year in Hanover, he was asked to speak
at the summer conference about the Act
of Consecration of Man, the new form of
the Eucharist. Notes of the talk show its
clear and convincing lines of thought. The
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listeners were impressed, and he felt en-
couraged. At the priests’ yearly synod, a
little later, Lenz was asked to join a meet-
ing of the leadership. The suggestion was
made that he and another priest Josef Kral
who likewise had wife and child, should
be the founders of a new centre of The
Christian Community in Prague. This was
a big challenge!

Prague still had a significant number
German speakers in the city, from pre-
1914 days, but in the new Czech Repub-
lic it was essential to speak Czech as well,
which Lenz did not. And yet this city was
the gateway to Eastern Europe, and to those
peoples to whom he and Friedel were both
drawn. After many discussions, which in-
cluded the two wives, a common will to
face this challenge was reached. However,
wives and children had meantime to stay
behind. It was the next big test of the will
for ‘creative resignation;, of which Lenz
wrote in his letters to Friedel. (156)

In 1926 the two families found a place
to live, but the committed circle of mem-
bers remained small. A network of hu-
man contacts had been gradually built
up, but despite interesting public lec-
tures, hopes of a breakthrough remained
distant. Without fluent Czech, the two
priests could not hope to be welcomed
fully by the people of the newly founded
Czechoslovakia. Becoming a fluent Czech
speaker was still a challenge for Lenz. His
spirits sank and his health began to be af-
fected. He had a chronic inflammation of
the throat, which was a severe hindrance
to his work. In summer 1928, it was de-
cided that another founding priest, Rudolf
Meyer, should come to work for a while
in Prague. Apart from that all that Meyer
did, which included discovering the first
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proper place where the community could
gather, his presence gave Lenz the chance
he needed. Early in 1929 he gave a ser-
mon in Czech and soon he also gave talks
and celebrated in the Czech language. All
this was positive and yet the wish to reach
out to the Slav peoples of the East, which
lived so strongly in him and Friedel, was
more of a hope than a full reality.

For three years the family had lived out-
side the city bounds. In 1929, Lenz and
Friedel moved with their four children
into the centre of Prague, remaining there
for five years. During them the first Czech
priest Josef Adamec, was ordained. In
Germany Hitler came to power, promising
to remove the widespread unemployment
which followed a breakdown in the finan-
cial markets. Lenz foresaw what might
happen, and there were words of warning
in the talks he gave. These words touched
people, and after this he was often asked
to be a speaker at Christian Community
events in Germany, on account of the clear
way in which he addressed major issues
from a religious standpoint. For instance
he would say to his listeners ‘Do not look
at Russia and the East with business eyes
only! Try to understand the spirit of these
people with the eyes of your soul. (195)
Such words are still true today, and were
met then with heartfelt applause.

It was decided that he should move with
his family to Dresden, because from there
he could carry out his tasks as a speaker
more easily. The family did move, but not
with him. For many years, despite health
difficulties, he had pushed steadily on.
Now these difficulties caught up with him,
and early in 1934 the same throat prob-
lem and its complications laid him low for
almost two years. Backed by well wishers
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he received help from several sides and
gradually strength and health returned.
In 1935 he rejoined his family. It had been
a lengthy yet creative pause. Through it
he had gained a greater understanding of
himself, uncovering new sources of inner
strength, and was now ready to accept
whatever the future might bring.

In November 1935 his doctor told him
that, provided he was careful, he could
begin to work again soon. While he had
been absent from the Dresden congrega-
tion much had happened there. Above all
the bold move to build a church had been
made. Shortly before this, the Nazi state
had banned the work of Anthroposophy
throughout Germany, and there was a
clear intention to ban The Christian Com-
munity as well. In January 1936, the guests
coming to the opening of the new church
in Dresden were on their way when the au-
thorities sent police to stop it. A week later
the opening was held, after energetic pro-
tests from Lenz, Rittelmeyer and others.

But nearly three months of further ne-
gotiations were needed, led by Rittelmey-
er, Lenz and Alfred Heidenreich—now at
work in England—before it was accepted
in principle that the centres of The Chris-
tian Community in Germany could con-
tinue their work. It was the fearless con-
viction of the three priests which brought
success. Clearly, though, a group existed
within the Nazi regime whose intention
was to destroy the work of Anthroposo-
phy and of The Christian Community.

Back in Dresden Lenz began to work
again as a priest. By the end of the year
he was fully engaged, but all the same he
made visits to Prague because Adamec,
recently ordained, was on his own there
now. He also spoke, as before, at confer-
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ences. In spring 1938, Rittelmeyer died un-
expectedly, and Emil Bock took his place as
leading priest. Lenz became a Lenker (re-
gional co-ordinator). His good ways with
people had a positive effect on meetings.
The Nazi state was omnipresent now and
Lenz had some experience of how best to
respond to it. In June 1939, just before the
outbreak of war, the Gestapo made an-
other attempt to ban The Christian Com-
munity. As before, the demand to exclude
all those of Jewish origin was a major is-
sue. There were concessions, but not in
this respect, and the large summer confer-
ence of that year was held as planned. Next
summer, despite wartime difficulties, four
conferences on the theme “The Coming of
the Son of Man; were held. They reached
a total of some 3000 people.

In 1941 the wish to turn to those in need
was as strong as it had been. It had been
decided that throughout Holy Week, in
twelve larger congregations, an evening
service with address should be given, with
a final one on Easter day. Twelve speakers,
including Lenz, took this on, and worked
together to prepare it. Many hundreds,
including newcomers, came to listen. The
Gestapo saw this as a challenge and were
determined this time to close down The
Christian Community. Over the Whitsun
weekend they did so, outwardly speak-
ing. Lenz was arrested on Whit Sunday
in Berlin, as people left the evening serv-
ice. Other priests who gathered next day
for the annual synod, were told to return
home and report to the Gestapo. From
now on to celebrate the ritual, even in pri-
vate, was to take a risk.

Lenz was freed after two or three
months, as in time all the others were.
“What should I do on earth, if I cannot
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celebrate the ritual?” he said to a fellow
priest. (288) A lonely path lay ahead of
him. For a while he worked in a paper fac-
tory not far from Dresden, but when the
Gestapo came
to inspect it
they demand-
ed his imme-
diate dismissal.
A member of
the congrega-
tion  advised
him to enlist as
a soldier, so as
to be beyond
the Gestapo’s
reach. He
could not fight,
for reasons of
health, and
worked in administration behind the
lines for three years, until in the final days
of the war he was taken prisoner by the
Russians. He was already deprived and a
prisoner in an inner sense, as he saw lit-
tle of his wife and family. Also the stimu-
lus of meetings with those he knew was
gone. Friedel suggested he write down his
thoughts about the Gospel of Saint Mat-
thew, which he did in the evenings while
his room mates played card games. Like
them he was a man of the people, but
what he wrote about the gospel of Mat-
thew was not something he could easily
speak of with them.

The tide of war turned in 1943, and as the
bombing of cities intensified Lenz grew
more and more concerned for his family.
Already some of those he knew had lost
their lives, so news of Friedel’s move with
their daughters to a place outside Dresden
was a great relief. But loss and suffering

Lenz in his final years
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would also come to him before long. Since
autumn 1944 he had been stationed in
the region of Prague, after returning from
France. By early 1945 the Russian front was
drawing near, and again he was concerned
for his family. On February 13" the whole
centre of Dresden was destroyed by pos-
sibly the worst civilian bombardment of
the last stage of the war. Just days before
the raid Friedel and her two daughters had
decided to leave for the West. On Febru-
ary 12" Sophie and Ruth had gone ahead
to Dresden. After the bombing Friedel
searched for them in vain, and finally gave
up hope. When the news reached them,
both Eduard and Johannes, who was also
a soldier, were given leave of absence. They
searched too, but found nothing. Despite
their own loss, they attempted to bring
comfort to others in the same situation. A
little later Eduard said farewell to Friedel
and Johannes at a station near Dresden
where she took a train for the West, and
then returned to his unit. It was the last
time that they saw each other.

In the final days of the war Lenz wrote
to Adamec in Prague. He gave him the ad-
dresses needed to reach Friedel and said
more about the death of his daughters. If
he did not survive the war Adamec was
to greet Friedel and the circle of priests.
After being taken prisoner near Prague
Lenz was seen in a nearby dispersal camp.
Then, silence!

About three months later, he, with oth-
ers, must have stumbled out of a goods
van at a labour camp near Lake Baikal,
5000 kilometres to the East. For long
hours the men dug coal there, in a mine
at the bottom of a sloping shaft. There
was not much food and soon the cold of
winter set in. “What is the source of these
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facts? one may well ask. When it looked
obvious that a German prisoner would
not live much longer, he and others were
placed in a goods van for the long journey
home. In late October 1945 this happened
to Lenz. Beside him lay Alfred Heinelt,
one of only 17 who managed to survive
the journey. After two days Lenz was cer-
tain that his life would soon end. He had
kept three things hidden from the guards;
his wedding ring, a photo of his wife and
a small copy of the Revelation to John. He
gave these now to Heinelt together with
the address of his wife, asking him to write
to her. A day or so later he died. It was late
December before Heinelt reached home,
and late January before his letter reached
Friedel. It was arranged that she and
Christopher, her eldest son, should visit
Alfred Heinelt, to hear what he could say
about the last months of Lenz’s life, and to
receive the wedding ring, photo and the
book. All this was done, and is the source
of what we know.

For Friedel, Christopher and Johannes,
it must have been a time of sorrow, min-
gled with gleams of hope. 60 years later,
it is the same for us but with two added
questions: What can be learnt from this
life? What seeds of promise has it sown
for the future?

Its radiance and its quiet inspiration
are convincing answers for our troubled
times.

With grateful acknowledgment for the achieve-
ment of Rev. Ellen Huidekoper, author of In
silbener Finsternis (in silver darkness), a bi-
ography of Eduard Lenz published by Verlag
Urachhaus 2003. This was the source-book for
this article. The numbers after quotations re-
fer to the pages of this book.
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Pentecostalism 11

Patrick Kennedy

In the first article we looked at the devel-
opment and historical roots of the fast-
est growing religious movement in the
world—from the Azusa Street revival in
Los Angeles in 1906 to the ‘Charismatic’
movements in the mainstream denomi-
nations that began in the late 1950s. We
saw how speaking in tongues, miraculous
healings, being ‘slain’ in the spirit (falling
unconscious) were, and are, central fea-
tures of the Pentecostal experience. The
Pentecostal has understood these experi-
ences as true evidence of the work of the
Holy Spirit or what is known as ‘Spirit
Baptism, and the spread of these events
around the world are seen as a sign of
Christ’s imminent (physical) return. But
how do we know when a spirit is tru-
ly holy? And what, if anything, does the
extraordinary growth of this movement
have to do with Christ’s coming?

The Holy Spirit

To begin with, let us step away for a mo-
ment from looking at the Pentecostal
movement and turn our attention to some
aspects of the nature of the Holy Spirit as it
is revealed in the New Testament canon.

Truth and Understanding

One of the most important statements
about the coming of the Holy Spirit comes
from the Gospel of John. In chapters 14, 15,
and 16 ‘she™ is called the Spirit of Truth,
the Advocate who will ‘bear witness’ to
Christ Jesus (Jn 15:26). “When the Spirit
of Truth comes, she will guide you into all
truth...That one will glorify me, because
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she will take what is mine and declare it to
you!

Another important description of the na-
ture of the mission of the Holy Spirit comes
from Paul’s first letter to the Corinthians:

...the Spirit searches everything,

even the depths of God. For what per-

son knows a man’s thoughts except the

spirit of the man which is in him? So

also no one comprehends the thoughts

of God except the Spirit of God. Now

we have received not the spirit of the

world, but the Spirit which is from God,

that we might understand the gifts
bestowed on us by God. ... ‘For who has
known the mind of the Lord so as to
instruct him?” But we have the mind

of Christ. 1 Corinthians 2:10-16

(author’s emphasis)

In these two examples, John and Paul
reveal the Holy Spirit as that being that
makes possible the understanding of the
spiritual truth of Christ, Paul going so far
as to reveal that in order to understand
these things we have been granted par-
ticipation in the very ‘mind’ of Christ
through the Spirit of God.

The Holy Spirit and Pentecost

While the quotations above show clearly
the relationship of the Holy Spirit to the
faculty of understanding and Truth, the

central  expres-

sion of the Holy Patrick Kennedy is a
Spirit and its  priest of The Christian
work in the world  Commmunity in Devon,

in the mind of
most Christians

Philadelphia, USA.
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and the Pentecostal Movement the histori-
cal event of Pentecost. We all know the
description of this event from the sec-
ond chapter of the Book of Acts: The cir-
cle of twelve disciples is gathered in the
Upper Room in the morning. Suddenly
from heaven the sound of a rushing wind
is heard filling the room and a tongue ‘as
of fire’ comes to rest above the head of
each of the disciples. ‘All of them were
filled with the Holy Spirit and began to
speak in other languages (tongues) as the
Spirit gave them ability’ And Jews who
were there from around the known world
heard them proclaiming the Good News
in their own language.

This story, along with a number of oth-
er examples in the book of Acts and the
letters of Paul, has been the source of the
idea that the evidence of Spirit Baptism is
speaking in tongues. How does this event
of Pentecost relate to the Spirit’s connec-
tion to understanding and truth?

Before answering this question, let us
look at a dramatic example from the Pen-
tecostal movement of a moment that
seems to correspond to the baptism of the
disciples.

John Wimber and the birth
of the Vineyard Movement

A ‘third wave’ of Pentecostal activ-
ity swept the United States beginning in
the late 1950s, showing up in the tradi-
tional ‘main-line’ protestant and Catholic
churches. One major personality connect-
ed to this development, called the Charis-
matic movement, was John Wimber, who
came out of a Quaker meeting in the Los
Angeles, California area. His openness to
‘spirit-gifts; such as speaking in tongues
and other Pentecostal practices, devel-
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oped slowly. But eventually, he and his wife
would host meetings on Sunday evening
at their house after the Friends’ meeting
earlier in the day. It was called the ‘after-
glow’ meeting, and involved minor signs,
including speaking in tongues. About fifty
of the church’s members attended until
news eventually reached the leadership
of the Quaker meeting and Wimber was
called before them to address the rumours
of Pentecostal behaviour.

The superintendent asked at one point,
‘could you have the fire without the
tongues? Wimber replied in the negative,
stating, ‘If this is God—and I believe it is—
we are going to let Him do whatever He
wants to do with us!

No single sentence could reveal more
about the nature of the Pentecostal
movement.

First, he himself does not know if the
experiences they are having are of a good
and Divine nature: ‘if this is God. Secondly,
they wish to be ‘used’ by the divine: “We are
going to let Him do whatever He wants to
do with us/—He might throw the people to
the ground, He might knock them uncon-
scious, He might make them run around
or shake on the floor—but God will be in
charge. This idea is deeply important. It
represents the longing to be ‘overcome’
by the divine; it is in essence a longing for
possession. It is the desire to ‘lose’ oneself.

Wimber was expelled from the Quaker
meeting and he went on to found his own
church in Yorba Linda, California, in 1977.
Three years after founding his own con-
gregation, over 700 people were regularly
attending his services, which were, how-
ever, mostly focused on the gospel and
sermons, with few classical expressions of
Pentecostalism such as tongues and the so
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called ‘Spirit Baptism’ That was until he in-
vited the ‘Jesus movement’ pastor, Lonnie
Frisbee, to lead a Sunday evening service in
May of 1980.

After giving his testimony, Frisbee called
upon those over twenty five to bless those
under twenty five by placing their hands
above their heads. As this was happening
he continued to pray and call out, ‘inviting’
the Holy Spirit down upon the congrega-
tion. ‘As he did so, people began to fall,
shake, sob, cry out, speak in tongues, and
pandemonium broke out...! Pandemoni-
um. Someone fell against the soundboard,
another young person who had been at the
microphone fell down upon it, shouting
‘uncontrollably in tongues with the volume
turned all the way up’?

After this event, pastor Wimber was
kept up through the night wondering
what to make of it; were these signs of a
Holy Spirit? He would decide that ‘God’
was at work in these chaotic manifesta-
tions and he came to see the ‘pandemo-
nium’ of this event as the Spirit Baptism
of hundreds of people.

This judgment certainly proved success-
ful: By 2005, John Wimber’s ‘Vineyard’
churches, with their union of Bible Fun-
damentalism and Pentecostal worship,
had over 800 affiliated congregations
worldwide.

But the same question that faced pas-
tor Wimber faces us: how can we discern
and distinguish between the spirits? Was
this chaos the work of ‘God’ or the Holy
Spirit?

The Intellectual ‘Fall’

As we saw in the first article, the origin of
the Pentecostal movement can be traced
to the high point of the Enlightenment in
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the 19" century. The peak of faith in the
scientific method coincided with a crisis of
faith in Christianity. Human thinking was
turned towards the earth and lost its abil-
ity to perceive the heavens. This was, using
Christian terms, the Fall of the intellect.

Pentecostalism responded to this crisis,
this Fall, by bypassing the intellect and al-
lowing an entrance directly into the will.
For the ‘signs and wonders’ of a revival
meeting are expressions of a spirit that
causes people to do things they themselves
wouldn’t do. This is what makes the Pente-
costal movement so sensational and com-
pelling: the promise of an ‘objective’ experi-
ence of the reality of the divine. ‘Objective’
because spiritual power is made evident at
the Pentecostal meeting in that one is tak-
en over, filled up, overflowing with actions
that are beyond one’s self: ‘It was not me, it
was the Spirit working through me’ More-
over, in every account I have come across,
understanding is lacking. People speak in
tongues, but do not know what they are
saying; people fall unconscious and do
not remember what happened; people are
moved to shake and shout but the pastor is
unable to tell whether such a sign is from
God or the Devil.

The Pentecostal movement seeks a rela-
tionship to the Spirit through the doorway
of the will when the Holy Spirit would en-
ter through the doorway of our thinking.

The Holy Spirit in our time
Then you will know the truth, and the
truth will set you free!—John 8:32
The Holy Spirit empowers, encourages,
and reveals the Truth. It does not take us
over, send us into convulsions, cause us
to utter things we do not understand, etc.
The Holy Spirit is Holy because it leaves us
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free by entering through the door of Truth.
This is not to suggest that the experience
of the truth of Christ is cold and intellec-
tual. Indeed, the enthusiasm and fire of the
apostles is connected to the Holy Spirit,
but the fire of Pentecost begins above the
‘heads’ of the disciples. Out of understand-
ing Christ’s deed, we feel its impact and
meaning for the world and humanity, and
the will and capacity to serve that which
flows into the earth and humanity from
the ‘place of the skull’ (Golgotha) is born
within us. But this is our own deepest will
as in the song of the holy grail, ‘let me for
God a fighter be in the knighthood of the
grail, out of my deepest hearts desire, out
of my deepest heart’s desire, out of my own
free will’

In Anthroposophy

The permeation of the human spirit-

and-soul with the power to understand

the Mystery of Golgotha is the sending

of the Holy Spirit.—

Rudolf Steiner

In this way, the Holy, Healing spirit, is in
our time involved with the redemption of
our thinking. Just as Christ’s resurrection
from the dead was a redemption of effects
of the Fall on the human body, so is the
redemption of our thinking through the
Holy Spirit the healing deed for our fallen
intellect: “The permeation of the human
spirit-and-soul with the power to under-
stand the Mystery of Golgotha is the send-
ing of the Holy Spirit. This is the picture of
the Whitsun festival, the festival of Pente-
cost. Christ fulfilled His Deed for all man-
kind. But to each human individual, in or-
der that he may be able to understand this
Deed, Christ sent the Spirit...* In so far
as Anthroposophy makes it possible truly
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to understand Christ and the Mystery of
Golgotha, it is a revelation of the outpour-
ing of the Holy Spirit, an event that is in-
deed possible in our time:

‘If in this age men do not turn to spirit-
ual knowledge, they will lose Christ. Un-
til now, Christianity did not depend upon
knowledge. Christ died for all men. Verily
He has not belied them. But if in our day
men reject knowledge of Christ, then they
belie Him...that through Anthroposophy
we will seek the way to the living Christ,
realising that the first Whitsun Mystery
can thereby be renewed in every Anthro-
posophist, and that with knowledge of
Christ Himself dawning in his heart, he
will feel inwardly warmed and enlightened
through the fiery tongues of a Christian
understanding of the world... Then there
will come that which humanity so sorely
needs for its redemption and salvation;
then the healing Spirit will speak to a new
faculty of understanding in men — the
Spirit by whom the sickness of human
souls is healed, the Spirit sent by Christ.
And then will come that which is a need of
all mankind: World-Pentecost!* (author’s
emphasis)

In The Christian Community

Yet a time is coming and has now come

when the true worshipers will worship

the Father in spirit and truth, for they

are the kind of worshipers the Father

seeks. God is spirit, and his worshipers

must worship in spirit and in truth!

John 4:23-24

Turning to the thoughts on the Holy Spirit
within the Eucharistic service of the Chris-
tian Community (The Act of Consecration
of Man) we find the same emphasis on
knowing and understanding. It is the Spirit
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God to whom we turn for ‘enlightenment’
during the crossings; we pray during the
Offering that our thinking live in the Holy
Spirit’s life; and we pray in what is some-
times called the “Trinity Epistle’ (read dur-
ing the times of the year where no specific
Christian Festival is being celebrated) that
our knowing be received graciously into
‘his’ spirit-shining life. All three examples
show the clear relationship of the Holy
Spirit to our faculty of understanding.

Perhaps the most important revelation
of how the Act of Consecration of Man
is born of the Holy Spirit’s work in our
time is in the high-point of the service: the
Transubstantiation. Here we hear Christ
ask his disciples to take the Mystery of the
Bread and Wine into their thinking, that
the Christian Mystery of Death and Resur-
rection think within us, transforming our
very nature. This is how the Holy Spirit
heals spiritually the sickness of sin within
the bodily nature of mankind.

In Conclusion

The Pentecostal Movement is an extraor-
dinarily dynamic and vibrantly growing
part of the Christian world, pulling to-
gether millions of people who are deeply
yearning to experience the reality of the
Spirit and the presence of Christ. No ab-
stract intellectualism will do, no ‘Sundays
only’ religious life can satisfy. One can also
witness a tremendous growth in the sen-
sitivity of people to the presence of super-
sensible powers. What is lacking —with
sometimes dire consequences—is the ca-
pacity to discern the spiritual power one
has encountered.

Jack Hayford, one of the writers of the
excellent history of the Pentecostal mov-
ment, The Charismatic Century, summed
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up the Pentecostal understanding of their
relationship to the Spirit at the end of the
first chapter, ‘..here, as at each preceding
step in following Him, our powers of rea-
son will be called to surrender to the sim-
plicity of His revelation’ (JH's emphasis)®.
But in wishing to bypass our thinking, Pen-
tecostalism has bypassed the very Spirit it
seeks. For, as we have seen, it is through
the healing work of the Holy Spirit that
our very powers of reason can become
the instrument of Christ’s revelation. For
only once we begin to recognize that the
Holy, Healing Spirit leads us to knowledge
of Christ—a living knowledge that is the
doorway through which the living Christ
is entering through in our time—will we
begin to see his true coming.

In this sense, we can only wish for our
movement what Jack Hayford’s descrip-
tion of what the Holy Spirit filled life can
offer: “When searching souls seek, they
find—and the diligent will never be satis-
fied to live at a superficial level of merely
being ‘religious’ Their answer to Jesus’ call,
‘Follow me; will take them beyond an en-
counter with His salvation at The Cross, to

1 I used the feminine pronoun here mostly be-
cause it is better than ‘it’ Also, though Greek is
without gender, ‘she’ can wake us up to how we
do and do not ascribe gender to the divine.

2 P. 262 Hayford and Moore, The Charismatic
Century, New York: Warner Faith, 2006

3 (Lecture: 7" May, 1923 The Festivals and Their
Meaning III; Ascension and Pentecost I; The
Whitsun Mystery and its Connection with the
Ascension)

4 Lecture: 17 May, 1923, Christiania, GA 226
The Festivals and Their Meaning IIT Ascension
and Pentecost III World-Pentecost: The Mes-
sage of Anthroposophy

5 p. 20, Hayford and Moore
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Stanley Drake

Celebrating the centenary of his birth

Rosemary Martin (nee Drake)

Centenaries are occasions to look back on
highlights and achievements, and I wanted
to share some memories of my father, who
would have been 100 years old in August
2006.*

Background

While training as an accountant, Stanley
lived at the YMCA in London, and it was
while he was there that he heard about
both The Christian Community and the
Oxford Group (or Moral Rearmament),
deciding that the former was the way for
him. He then trained for the priesthood
at the Seminary in Stuttgart for four years
and was ordained together with Eve-
lyn Capel, on 18" June 1939, just before
the outbreak of the Second World War.
He was one of the quite small circle of
priests in England at that time, the lenker
for the region being Oberlenker Alfred
Heidenreich.

He worked initially at the church at
Glenilla Road in North London, having
in the meanwhile married Elsie Wright,
whom he met in the romantic surround-
ings of Rouen on a weekend cruise. I was
born during the war, while my parents
were living in North London.

In November 1952 we moved to For-

est Row, where my fa-

Rosmary Martin  ther started to estab-
is a member of lish the work of The
The Christian Christian Community.
Community in The move itself was
Stourbridge. quite an event, taking

place during the ‘Great
30

Smog; with the three of us travelling in
the removal van.

The beginnings in Forest Row

We first lived at ‘Hurst View, Highfields
in a small, semi-detached house, using
the Scout Hut at the end of the road for
services.

However, the constant challenge of
having to set up the altar and arrange
the room for each service was clearly not
satisfactory, and after about a year, “The
Quarry House’ in Ashurst Wood was
purchased (at auction—a nerve-racking
business, according to my mother!). Two
rooms on the ground floor were knocked
into one to form the chapel, and my fa-
ther’s study on the other side of the hall
served as vestry, and also housed the pi-
ano, which my mother played faithfully
for all services.

The Barn

We were at “The Quarry House’ for ten
years, while the congregation became
established and grew. There was an ac-
tive Youth Group, which had activities
such as play reading and Scottish coun-
try dancing—hard to imagine in this day
and age! With the growth in numbers, a
larger chapel was needed, and in 1964 we
moved to “The Barn; just across the lane
from “The Quarry House! The main body
of what had once been a barn and had lat-
terly been a living room then became a
very beautiful and unusual chapel, hold-
ing some 50—60 people.
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My father was an enthusiastic walker and
was renowned for organising excursions
and walks, particularly for the confer-
ences at Woodford House in Keswick, a
house overlooking Derwentwater owned
by The Christian Community at that
time. He never owned a car, and could
be relied on for detailed information
regarding bus and train times to a vari-
ety of destinations. He was also a keen
singer and took part in more than one
performance of Bach’s ‘St Matthew Pas-
sion” in Forest Row parish church, with
the choir from Michael Hall School, on
one occasion at least taking the part of
the High Priest.

He wrote two books: Though you die
published in 1962 and The path to birth
in 1979. He would have been very grati-
fied to know that these books have been
widely read, especially the first. (Some
readers of Perspectives may know of him

in this context.) He continued to write in
his semi-retirement and to attend meet-
ings, including those with ministers from
other local churches; he also taught an-
cient Greek and Hebrew to students from
the seminary.

He was a very upright person, in both
bearing and character. He was dedicated
and conscientious in his work, but also
had a good sense of humour; for exam-
ple, he would regale us with examples of
limericks exchanged at priests’ synods!
Unfortunately (or perhaps fortunately!) I
cannot recall any of these now!

He died in Watford General Hospital on
5% April 1986, having been taken ill the
previous day while we were driving him
from Ashurst Wood to Stourbridge for my
eldest daughter Catherine’s confirmation.

* Stanley Drake, 9™ August 1906 to 5™ April 1986

Do you know someone who might be interested in Perspectives?

We would be glad to send a free trial copy to a new subscriber.

Please write to the Subscription Manager at the address inside the front cover.
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Review

The Emmaus Mystery:
Discovering Evidence for the
Risen Christ

Carsten Peter Thiede and
Mathew D’Ancona

Continuum 2005.

Louise Madsen

The walk to Emmaus, as told by Luke in
his gospel, has won a special place in the
hearts of very many Christians. Of the
seven accounts in the gospels of the ap-
pearance of the resurrected Christ it is
one of the fullest and most detailed. Re-
markable for its precision and drama, it
portrays a collision of everyday reality
with a mystery, just as real to the expe-
rience of the disciples, that breaks in on
them as Jesus joins them on their way.

Depictions by the great artists Rem-
brandt, Caravaggio, Titian and Direr,
among others, of the moment of the
breaking of the bread will be well known
to many.

In his New Testament Studies, Rudolf
Frieling enters into the story with warm
interest and an ever-questioning mind,
opening it up so that we, too, may fully
participate in it.

Emil Bock, on his trips to the Holy
Land, twice visited the city called Em-
maus. In his diary he remarks, ‘Travelling
by car, it is a long journey, and the way on
foot is also much further than one is led
to expect from the account of the Easter
story! He also says that he expected the
landscape to be more like that of Jerusa-
lem than the one that he, in fact, found in
that place.

Bock does not take the matter further,
but those two remarks point up part
of the problem of determining where
the Emmaus of the gospel actually was.
From the fourth century onwards there
has been much speculation: as many
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as nine different sites have been pro-
posed, but only three of them seriously.
Of those, two have to be discounted be-
cause they were not called Emmaus in
the first century. The third, the city of
Emmaus, from 221 AD called Nicopo-
lis, ‘the city of victory, remains the site
preferred by most modern tourist guides.
But, at 32 km, it is too far from Jerusa-
lem, and it was a regional capital rather
than the village described by Luke. The
trail went cold and most scholars gave up
the search. In Luke. An Introduction and
Commentary (1990), Leon Morris states
categorically that ‘the site cannot now be
identified’ The International Standard
Bible Encyclopedia (1982) says with no
less confidence that ‘the exact site of Em-
maus is unknown’ Since the mid-nine-
teenth century only one other place has
been given credence by more than one
scholar: Qaloniyeh, near Moza. There is a
good reason for this choice: in his Jewish
War, written in ¢.75 AD, the Jewish-Ro-
man historian Flavius Josephus mentions
a Roman veterans’ colony, established by
Emperor Vespasian after the destruction
of Jerusalem in 70 AD, at a Jewish vil-
lage called Emmaus, 30 stadia (c.5.7 km.)
from Jerusalem.

In the book under review here, Carsten
Thiede, taking seriously both the histori-
cal indications and the gospel, describes
his researches at Qaloniyeh . His ap-
proach in all his scholarly work was al-
ways to pay full respect to the ancient
sources and then to apply common sense
as well as the latest forensic techniques
to the subject: “The road to Emmaus is a
road which combines the ascertainable
data of archaeology and historiography
with the wonder of a new faith, the faith
in the risen Son of God which began on
that day among a forlorn group of deject-
ed disciples who had seen Jesus crucified
by the Romans only two days before’
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THE FOUR GOGSPELS

A Translation in Verse

KALMIA BITTLESTON

The Gospels of Matthew, Mark, Luke and John have been
translated many times into many languages. Kalmia Bittleston,
an ordained priest of the Christian Community, spent the last
ten years of her life translating the classic texts from the
original Greek. But hers is a different kind of translation: at
once lyrical and down-to-earth, she adopted a unique verse
style which she felt would best convey the meaning and
structure of the Gospels.

978-086315-570-3 hardback
The familiar words are brought afresh to the reader in this 592 pages £16.99

clear and direct rendering. Previously published as separate Published January 2007
books, her translations are brought together in one handsome

volume for the first time.

THE TRINITY

HANS-WERNER SCHROEDER
TRANSLATED BY EVA KNAUSENBERGER

Hans-Werner Schroeder here turns his considerable experience and
wisdom to the issues surrounding the idea of God as three-in-one.
He looks in turn at the Father-God, the Son-God and the Spirit-God,
their theology and their characteristics before going on to examine
the spiritual implications of the Trinity itself.

Hans-Werner Schroeder, born in 1931, is a priest of the Christian
Community. He teaches at the seminary in Stuttgart and is the author
of The Cosmic Christ and Necessary Evil (both Floris Books).

978-086315-579-6 hardback
160 pages £20.00
Published January 2007

P L‘.'% Florls If you have difficulty obtaining these books from your local
k bookshop, you can order them direct from:
OO0KS BookSource, 50 Cambuslang Road, Glasgow G32 8NB, UK

www.florisbooks.co.uk Tel: 0845 370 0067 Fax: 0845 370 0068




In an earlier work, The Jesus Papyrus
(1996), Thiede argued that an ancient | | iegrating mainstream Thek

New Testament papyrus is evidence and complementary \/

that the gospels were written much | medicine with: qu f WUUd
earlier than previously thought. In the
present book he describes in detail
how careful archaeological excavation
confirmed the authenticity of Qaloni-
yeh as the ancient Emmaus.

Despite his great learning—he was a
professor at the University of Basel as
well as being an Anglican priest—his
book is written in a lively and engaging
style. As a reader one readily accom-
panies him as he works out each step
on his path of exploration. There is still
much archaeological work to be done;
sadly, Carsten Thiede died in 2004
aged only fifty-two, so will not see the
completion of his work. Nevertheless,
he has provided the crucial evidence
by sheer persistence and some very
fine detective work.

Clinic

m a committed team of
conventionally qualified
doctors and nurses

m anthroposophic therapies
to address healthcare
holistically

m natural medicines to
complement the use of
conventional drugs

m individualised treatments
for day- and in-patients

The Park Attwood Clinic

Trimpley, Bewdley, Worcs DY12 1RE
Tel 01299 861444

www. parkattwood.org

Caring for you hO/iStiC&//}/

Courses & Events Spring/Summer 2007 \.‘:Hibwzrnia
w College

5 May Introductory Workshop to PG Art Therapy Training. Art Workshop, Presentation, Discussion. 11.00-4.00
10-13 May Relatlonships: The Individual and Communilty. Dependence-Independence-Interdependence

Includes seminar work & artistic activity. Marah Evans & Karl-Heinz Finke

17-20 May Destiny in Transformation: Working with Life Challenges & Life Patterns. Marah Evans & KH Finke
19-20 May Art Therapy and Anger Management: for anyone with a personal or professional interest in the theme.
Marian Liebmann

15 June Conference for Art Therapists: Art Therapy with those who have been sexually abused. Contributions by
members of AAAT & BAAT.

22-24 June Awakening to Plants through Goethean Art & Science. Linda Frosch & Jonathan Code

29/6-1/7 Burnout - 'A Phoenix Rising out of the Ashes’. Dr. Annejet Rimke and art therapist Natalie Peters
19-22 July New Approaches to Working with Life Questions: how can we deepen awareness of our individual aims
& what is spiritual research? Includes seminar work & artistic activity. Marah Evans & Karl-Heinz Finke

Late July Hibernia Summer Painting Course Details to be confirmed.

10-13 Aug Storytelling - 8 Ways to Practise Peace: storytelling as a path of healing. Ashley Ramsdon

22-25 Aug Clowning Workshop: developing presence & playfulness. Vivian Gladwell

26-29 Aug Conflict as a Means of Development: Working with individual conflict patterns. M Evans & KH Finke
Late Aug Dynamic Zodiac Drawing: Qualities of the Zodiac & their interconnection with Biographical Development.
Exact dates to be confirmed. Rainer Schnurre & Karl-Heinz Finke

Sept 2007: Foundation Year & Postgraduate Training in Art Therapy. New: Three Year BA Level Art Course. Can
be taken as sabbatical year(s) or full training. For all enquiries re: and training in Art Therapy, BA
Art Course, Rhythmic Massage, Health Studies, Life Pathways Biography Courses, Courses for Social & Spiritual
Renewal please contact Hibernia, Stroud, Glos. Tel: 01453 751 685 info@hibernia.org.uk www.hibernia.org.uk
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LAZARUS, COME FORTH!

Meditations of a Christian Esotericist

VALENTIN TOMBERG
TRANSLATED BY ROBERT POWELL

This book is a classic of esoteric Christianity in which Tomberg
reflects on the mysteries of humanity's covenant with God
through history.

The book includes meditations on Creation, the Fall, the Old
Testament Covenant and the Ten Commandments, before
moving on to Christ's miracles, culminating in the raising of
Lazarus as a symbol for humanity being raised from sleep and
death to wakefulness and resurrection.

Lindisfarne Books
978-158420-040-6
Paperback

296 pages £20.00

WHY JESUS DIDN'T MARRY
MARY MAGDALENE

A Short History of Esoteric Christianity

JOHN VAN SCHAIK
TRANSLATED BY GEORGE HALL

Dan Brown's The Da Vinci Code draws on ideas from the history
of Christianity and presents scenarios that the established Church
has found difficult to quash. One such theory is that Jesus married
Mary Magdalene — an idea that has caught the popular imagination
worldwide.

Where the Church has tried simply to dismiss the question, this
Paperback concise and fascinating book addresses it head-on and seriously
144 pages £8.99 considers all the evidence. John van Schaik uses his vast expertise and
Published 22 March 2007  knowledge of esoteric Christianity to explore Christian history and
the secret practices of the time of Jesus. To the likely disappointment
of conspiracy theorists, he concludes firmly that Jesus and Mary
Magdalene were not a couple.

978-086315-582-6

This book is an antidote to the vague theories and fantastic claims
that have long surrounded the question of the relationship between
Jesus and Mary Magdalene.

P L‘.'% Florls If you have difficulty obtaining these books from your local
k bookshop, you can order them direct from:
OO0KS BookSource, 50 Cambuslang Road, Glasgow G32 8NB, UK

www.florisbooks.co.uk Tel: 0845 370 0067 Fax: 0845 370 0068
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e A sabbatical
* A gap year
¢ Something different
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NEWTON DEE COMMUNITY

WHAT ARE YOU LOOKING FOR?

A long-term or short-term career change or break

 An opportunity fo meet special people

* A very different experience of life

® A possibility to lead a holistic and inspirational life

© The chance to live in and create a home with adults at risk

* Work on the land, in craft workshops, homemaking,
administration, producing plays, music, celebrating the
Chrisfian fesfivals, training opportunities

If any of this appeals to you as a short-ferm opportunity or a
long term commitment and you would like fo discuss your
aspirations and our opportunities - please contact
Vibeke Sunddal - Sunddal@onetel.com

Further information about Newton Dee Camphill Community is
available of newtondee.org.uk

\ Newton Dee is a Camphill Community living and working with adults af risk. j

\
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Reg. Charity N®: 1077375

THE CALYX

With Peaceful
surroundings
to...

...Recuperate
...Rest.

For details please contact : Mrs Vivienne Klockner
The Calyx Trust, “Redhurst”, Holton-cum-Beckering,
Market Rasen, Lincs. LN8 5SNG. Tel & Fax: 01673 857927

...Relax
...Review
...Readjust

Reg. Company N©: 3696667

Centres of The Christian Community

AUSTRALIA

Adelaide (08) 8339 2545
3 Anzac Bridge Road (P.O.B
216) Bridgewater, S.A. 5155
Melbourne  (03) 9815 0082
319 Auburn Road,

Hawthorn 3122

Sydney tel/fax (02) 9810 6690
170 Beattie Street, Balmain,
NSW 2041

CANADA

Toronto (905) 709 4544
901 Rutherford Road,

Maple, ON L6A 1S2
Vancouver (604) 988 4038
5050 East Hastings Street,
Burnaby, BC V5B 1P6

NAMIBIA
Windhoek (061) 220 033
Uhland Street 3, (Box 11359)
Windhoek

NEW ZEALAND

Auckland (09) 525 2305
10 Rawhiti Road, Onehunga
Hawkes Bay (06) 878 4463
617 Heretaunga Street East,
Hastings

SOUTH AFRICA
Camphill Village

(021) 572 5922
PO Box 1451 Dassenberg 7350

Cape Town (021) 7620793
39 Timour Hall Road, 7800
Plumstead

Johannesburg (011) 886 2220
46 Dover Street,

Randburg 2194

(Box 1065, Ferndale 2160)
KwaZulu Natal (031) 765 6804
Brigid Kennedy

UNITED KINGDOM
Aberdeen  (01224) 208 109
8 Spademill Road,

Aberdeen AB15 4XwW

Botton (01287) 661 312
Danby, Whitby, N. Yorkshire,
YO21 2NJ

Bristol (0117) 973 3760
6 Hillside, Cotham,

Bristol, BS6 6JP

Buckfastleigh (01364) 644 272
23 Chapel Street,
Buckfastleigh, Devon, TQ11 0AQ
Canterbury (01227) 700 728
1 Kenfield Bungalows,
Petham, Canterbury, CT4 5RN
Edinburgh (0131) 229 4514
21 Napier Road,

Edinburgh, EH10 5AZ

Forest Row (01342) 323205
Hartfield Road, Forest Row,
E. Sussex, RH18 5DZ
Holywood (028) 9042 4254
3 Stewarts Place, Holywood,
Co. Down, BT18 9DX

llkeston (0115) 932 8341

Malin House, St. Mary Street,

llkeston, Derbyshire, DE7 8AF

Kings Langley (01442) 216768
or (07949) 324349

The Priory, Kings Langley,

Herts. wD4 9HH

N. London (020) 8563 2758

34 Glenilla Road,

London, NW3 4AN

W. London (020) 8748 8388

51 Queen Caroline Street,

London w6 9QL

Malton/York (01653) 694 391

The Croft, Highfield Road,

Old Malton, N. Yorkshire

YO17 9DB

Mourne Grange (028) 4176 0110

Newry Road, Kilkeel, Newry,

Co. Down, BT34 4EX

Oaklands Park (01594) 516 658

Newnham, Glos. GL14 1EF

Stourbridge (01384) 377 190

22 Baylie Street,

Stourbridge

W. Midlands DY8 1AZ

Stroud (01453) 767 898

73 Cainscross Road,

Stroud, Glos. GL5 4HB

IRELAND

East Clare
Dewsbororough
Tuamgraney
Co. Clare

UNITED STATES

Boston (781) 648-1214

366 Washington Street,

Brookline, MA 02445

Chicago (773) 989 9558

2135 West Wilson

Chicago, IL 60625

Denver (303) 758 7553

2180 South Madison Street,

Denver, CO 80210

Detroit (248) 546 3611

1320 Camden at Wanda,

Ferndale, MI 48220

Los Angeles (818) 762 2251

11030 La Maida Street, North

Hollywood, CA 91601

New York  (212) 874 5395

309 West 74" Street, New

York, NY 10023

Philadelphia (610) 647 6869

212 Old Lancaster Road,

Devon, PA 19333

Sacramento (916) 362 4330

3506 Eisenhower Drive,

Sacramento, CA 95826

San Francisco (415) 928 1715

906 Divisadero Street

San Francisco, CA 94115

Spring Valley (845) 426 3144

15 Margetts Road Monsey

NY 10952

Taconic-Berkshire Region
(413) 274-6932

10 Green River Lane,

Hillsdale, NY 12529

OTHER CENTRES IN: Germany, Switzerland, Austria, Czech Republic, Netherlands, Belgium, France, Denmark, Norway,
Sweden, Finland, Estonia, Brazil, Argentina, Peru, Japan






